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Introduction 

I was directed to an article entitled: "The Myth of An Antisemitic Genocide In Muslim Scripture" 1 
authored by Omar Suleiman, Nazir Khan and Justin Parrott and published by the Yaqeen Institute 
for Islamic Research. 

I found it to be a reprehensible article due to the following: 

Mistranslation of verses from the Qur'an and ahadlth to the point that the meanings were 
partially or completely changed 

Reliance upon an abundance of weak and even fabricated ahadith 

Misleading statements, strawman arguments and non sequiturs used to divert the 
readers' attention away from the issue at hand 

Mixing categories of words such as racism, discrimination, etc. 

Misquoting scholars or mixing in their own understandings with what the scholars said 

Sufficing with linguistic definitions of words which have different shar'T definitions 

Sufficing with only some, instead of all of the linguistic definitions of a word 

Propagating the definition of kufr (disbelief) according to that of the extremist Murji'ah 

A general theme of eroding concepts of Al-Wala' Wal-Bara' between Muslims and kuffar. 

This commentary is on the academic claims made and the proofs used in the article. It is not, as 
will be evident, a discussion on the event being referred to in the hadith, nor a commentary on 
current events, as the hadith in question relates to future events and not our current era. 

The whole of the original article is included in this commentary. If something did not warrant 
commentary, it was still included so no claim could be made that anything was taken out of 
context. The original article is coloured blue and the commentary is coloured black. Footnotes 
from the original article were moved to the body of the article preceded by Footnote: and 
surrounded by [[ ]]. 

Abu falut Haytham Al SayfaddTn 


1 https://yaqeeninstitute.org/en/nazir-khan/the-myth-of-an-antisemitic-genocide-in-muslim-scripture/ 



The Myth of An Antisemitic Genocide In Muslim Scripture 

In the name of Allah, the Most Merciful, the Grantor of Mercy 
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How an apocalyptic tradition played into the hands of anti-Jewish and anti- 
Muslim hatemongers 

A Jordanian cleric visiting Canada recently misleadingly cited a hadith without context or 
explanation, which rightly triggered condemnations from the Muslim community as well as 
numerous headlines around the world. 

A hadith is an oral report transmitted from the Prophet Muhammad i§, and can be incredibly 
complex as one needs to evaluate all the chains of transmission of any statement recorded in a 
given hadith in order to arrive at an appropriate conclusion regarding what it is actually about. 

This is a misleading statement. It is correct that all the chains of transmission need to be 
evaluated. However, this evaluation is to verify whether the hadith is confirmed from the 
Prophet, pL>j ffs. &i Js. Once it is confirmed, the chains of narration do not affect what the hadith 
is about. The only effect the chains of transmission have on the meaning is whether there are 
other explanatory ahadith that are confirmed or not. 

More importantly, this statement is used as a means to distract the reader. Nowhere in this 
article is the authenticity of this hadith called into question. Likewise, nowhere in this article are 
the chains of transmission reviewed "in order to arrive at an appropriate conclusion regarding 
what it is actually about." Therefore, mentioning it has nothing to do with what is presented in 
the article. 

It is similar to the following conversation: 

Person A: "Consuming bleach will kill you, as it is poison." 

Person B: "Determining what is and is not a poison can be incredibly complex as one needs to 
evaluate the chemical makeup of any given substance and its reaction with the human body in 
order to arrive at an appropriate conclusion regarding whether it will hurt you." 

The conversation would then continue: 

Person A: "Do you dispute that bleach is a poison?" 

Person B: "No." 


Person A: "Then this is a frivolous and unrelated point." 
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In this case, a single phrase was cited, one describing rocks and trees calling out to Muslims, 
"There is a Jew behind me, come and kill him." 


The full phrasing of the hadith in question is: 

On the authority of Abu Hurayrah, that the Prophet, jJLj J-e, said: 


1 JOj-LU~aJl ~Jui Jilt; 

yyit °jA jiyJl 'll tlx3l3 JUii 'Aa dill (*4**“® ^ j' 


The Hour would not arrive until the Muslims will fight against the Jews. The Muslims will kill them 
until the Jews will hide behind stones and trees. The stone or the tree will say: V Muslim; 0 Slave 
of Allah; there is a Jew behind me; come and kill him.' Except for the Gharqad tree, as it is from 
the trees of the Jews." 2 


This is not the first time that this particular text has been used to foment anti-Semitic sentiment 
within the Muslim community. 


Muslim leaders and scholars must forcefully denounce such rhetoric and clarify Islam's 
unequivocal condemnation of all forms of anti-Semitism, racism, discrimination, and xenophobia. 


Grouping these four phrases together is problematic, for although they all have common 
characteristics, they are also quite different. 


Racism: A belief or doctrine that race is the primary determinant of human traits and capacities 
and that racial differences produce an inherent superiority of a particular race or determine 
cultural or individual achievement; the idea that one's own race is superior and has the right to 
dominate others or that a particular racial group is inferior to the others. Prejudice, 
discrimination, antagonism, hatred or intolerance directed against someone of a different race 
based these beliefs. 3 


Xenophobia: Hatred, dislike or fear of or prejudice against strangers or foreigners, or the 
customs, dress, etc., of people who are strangers or foreign to or culturally different from 
oneself. 4 


These two concepts are unrestrictedly forbidden in Islam, and do not require any discussion. 


2 Collected by Muslim in his “SahTh" (#2,922) 

3 dictionary.com/browse/racism; merriam-webster.com/dictionary/racism; 

en.oxforddictionaries.com/definition/racism 

4 dictionary.com/browse/xenophobia; merriam-webster.com/dictionary/xenophobia; 

en.oxforddictionaries.com/definition/xenophobia 
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Anti-Semitism: Hostility or prejudice toward or discrimination against Jews as a religious, 
ethnic, or racial group. 5 

Discrimination: i) Making a distinction in favor of or against; or the unjust, prejudiced or 
prejudicial treatment, consideration of or outlook or action toward a person or thing or different 
categories of people based on the group, class or category to which that person, people or thing 
belongs, rather than on individual merit, especially on the grounds of race, age, or sex. ii) An act, 
practice or instance of discriminating, or of making a distinction categorically rather than 
individually, iii) Recognizing, understanding or the power of making fine distinctions between 
one thing and another; discriminating judgment. 6 

As for anti-Semitism, then this is similar to racism and xenophobia, but directed toward Jews in 
particular. 

However, anti-Semitism, as mentioned previously, may be toward Jews as a race, or toward Jews 
as followers of Judaism. 

If it is related to Jews as a race, this is also unconditionally rejected in Islam. 

If it relates to followers of Judaism, or discrimination in general, then claiming that Islam rejects 
the practice of discriminating against followers of Judaism or other non-Muslims is an absurd 
claim. There are many practices that discriminate against non-Muslims in general, as well as 
practices that discriminate against non-Muslims in general, while making an exception to Jews, 
Christians or Zoroastrians when dealing with Jews and Christians as opposed to other non- 
Muslims. 

In general, Muslims and non-Muslims are treated differently in this life and in the Hereafter 

Allah stated: 

Or do those who commit evils think We will make them like those who have believed and done 
righteous deeds - [make them] equal in their life and their death? Evil is that which they judge. 7 

It is unacceptable for non-Muslim women, other than those from the People of the Book, to 
marry Muslim men 

Allah stated: 



5 dictionary.com/browse/anti-semitism; en.oxforddictionaries.com/definition/anti-semitism; 

merriam; webster.com/dictionary/anti-Semitism 

6 dictionary.com/browse/discrimination; merriam-webster.com/dictionary/discrimination; 

en.oxforddictionaries.com/definition/discrimination 

7 Surat al-Jathiyah, 21 
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^ja$a *^_j£.^x^tpi JJj JiS^Jba ^ jSlaji <u*^j e ilr 4 !^ bblS^4v«Jl 'tfj 

°^d^sA jj_j ASj-iwi ^ jj- 


And do not marry polytheistic women until they believe. And a believing slave woman is better 
than a polytheist, even though she might please you. And do not marry polytheistic men [to 
your women] until they believe. And a believing slave is better than a polytheist, even though 
he might please you. 8 


And He stated: 


ja Otwjii' ja ^Jj>- IjJji ^jJl ^bdsj ±. OUlkli aJ^II 

ijjp jAjisIjT lil JiJJl 


This day [all] good foods have been made lawful, and the food of those who were given the 
Scripture is lawful for you and your food is lawful for them. And [lawful in marriage are] chaste 
women from among the believers and chaste women from among those who were given the 
Scripture before you, when you have given them their due compensation, desiring chastity, not 
unlawful sexual intercourse or taking [secret] lovers. 9 


It is unacceptable for non-Muslim men to marry Muslim women 


Allah stated: 


(Jl ^5 iSj\^aja JjAjaZaJS' jlj 




JjU pA % ^ JA i 


O you who have believed, when the believing women come to you as emigrants, examine 
them. Allah is most knowing as to their faith. And if you know them to be believers, then do 
not return them to the disbelievers; they are not lawful [wives] for them, nor are they lawful 

[husbands] for them. 10 


And this is a matter about which there is no disagreement, as was mentioned by Ibn 'Abdil-Barr 
(d. 463 H.), * 11 Muwaffaq ad-DTn Ibn Qudamah (d. 620 H.), 12 AI-QurtubT (d. 671 H.), 13 Ibn Juzay (d. 
741 H.), 14 Ibn Muflih (d. 884 H.) 15 and others. 


8 Surat al-Baqarah, 221 

9 Surat al-Ma'idah, 5 

10 Surat al-Mumtahinah, 10 

11 "At-TamhJd Lima Fil-Muwatta' Min al-Ma'anl Wal-Asanid" by Ibn 'Abdil-Barr 12/21 

12 "Al-Mughnr by Ibn Qudamah 7/155 

13 "Al-Jami' Li-Ahkam al-Qur'an" by AI-QurtubT 3/72 

14 "Al-Qawanm al-Fiqhiyyah" by Ibn Juzay pg. 131 

15 " Al-Mubdi' FJSharh al-Muqni'” by Ibn Muflih 6/179 
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Jizyah may be accepted from Jews, Christians and Zoroastrians, to the exclusion of all other 
religions 


Allah stated: 


< .x -« ^ , / /9 ! #oji 

OjJpUis j*j& 3 '.r 2 *^ 


Fight those who do not believe in Allah or in the Last Day and who do not consider unlawful 
what Allah and His Messenger have made unlawful and who do not adopt the religion of truth 
from those who were given the Scripture - [fight] until they give the jizyah willingly while they 
are humbled. 16 


On the authority of Bajalah who said: 


Jp- ja y^ Jy. <U4«J Ajy JlS oliaiM y±t- titili 

ytA ^yy* j tui S' -ui' Jy -ui' oi *-*'y yj ^^ - 1 


"Then a letter came to us from 'Umar Ibn Al-Khattab one year before his death, (containing): 
'Cancel every marriage contracted among the Zoroastrians between Mahrams.' And 'Umar did 
not take the jizyah from the Zoroastrians until 'Abdur-Rahman Ibn 'Awf testified that the 
Messenger Allah, &i had taken the jizyah from the Zoroastrians of Hajar." 17 


The meat of slaughtered, permissible animals is permitted only from the People of the Book 

This was mentioned previously in verse 5 from Surat al-Ma'idah. 

A Muslim does not receive the death penalty for killing a non-Muslim 

In a hadith on the authority of 'AIT Ibn AbTfalib, the Prophet, ,*Lj &i said: 

".j& jjalj i" 

"No Muslim is to be killed for (killing) a disbeliever." 13 

Muslims have specific rights upon each other which non-Muslims do not 

On the authority of Abu Hurayrah that the Prophet, J*s, said: 


" c~y<woj sjpaIi ptSij Jyy^^ 


* s T » 


16 Surat at-Tawbah, 29 

17 Collected by AI-BukharT in his “Sahih" (#3,156) and (#3,157) 

18 Collected by AI-BukharT in his "Sahih" (#3,047), (#6,903) and (#6,915) 
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"The rights of a Muslim on the Muslims are five: to respond to the Salam, visiting the sick; to 
follow the funeral processions, to accept an invitation, and to reply to those who sneeze." 19 

And on the authority of Abu Hurayrah, that the Prophet, pL>j ffs. Jb», said: 


lit) iilfo tit) tit" : Jt5 "?4lt Jji) U ja U" Js- ( *i^jt jp-" 

".AxJti OU tit) lit) 4Jit )«jaP tit) 4 ! 


"5/x ore the rights of a Muslim over another Muslim." It was said: "What are they, 0 Messenger 
of Allah?" He said: "When you meet him, offer him greetings. When he invites you (to a feast), 
accept it. When he seeks your council, give him. When he sneezes and says: 'Al-Hamdulillah (All 
praise is due to Allah).' you say Yarhamuk Allah (May Allah Show Mercy to you); and when he falls 
ill, visit him; and when he dies, follow him (i.e. his funeral precession)." 20 


No non-Muslim is permitted to enter Al-Masjid al-Haram 


Allah stated: 


tJj& Jju )t)^~t -Ly u ^wJt I jJjOj, *>U JjSj-idd t let tjiot )jjjJt Igii \j 


O you who have believed, indeed the polytheists are impure, so let them not approach Al- 
Masjid al-Haram after this year of theirs . 21 


And there are many more examples in which there is discrimination in Islamic law between 
Muslims and non-Muslims. 


Of course Islamophobes pounced on the opportunity to trigger alarm bells and generate a new 
wave of propaganda accusing Muslims of genocidal ambitions towards Jews, and to claim that 
Islam is inherently anti-Semitic and a threat to Western civilization. 

Explanation of the misquoted hadith 

A story about a supernatural apocalyptic battle between good and evil 

As an English reader, this phrase comes across as though the authors are attempting to downplay 
the reality and inevitability of this event; saying the hadith is "A story" about something 
"supernatural." This fits with the general spirit of the article; attempting to reduce the 
significance of any conflict between Muslims and disbelievers in general. 


19 Collected by AI-BukharT in his “SahTh" (#1,240) and Muslim in his "SahTh" (#2,162), and this AI-BukharT's phrasing 

20 Collected by Muslim in his “SahTh" (#2,162) 

21 Surat at-Tawbah, 28 
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When we look up different narrations of the hodith in question, we find out that the phrase being 
quoted is actually part of a larger narrative in the genre of eschatology (the part of theology 
dealing with the end times and the Day of Judgment), describing the return of Jesus and the 
apocalyptic battle between Jesus and the Dajjal (Antichrist). Footnote: [[Fath al-Bari by Ibn Hajar 
al-'Aqsalani, Sharh Sahih Muslim by al-Nawawi, Umdatul-Qari by Badr al-Deen al-'Ayni]] 


In this battle that will take place between the armies of Jesus and the Dajjol, several miracles are 
said to occur including that the Dajjal will melt when Jesus sees him, and that inanimate rocks 
and trees will speak and identify soldiers of the Dajjal (Sunan Ibn Majah 4077). 


Ibn Majah (d. 273 H.) said: 


5i * s y s 0 s c s 

.. .j Jill 41)1 I ' . ■ w^ <331 4l)l -L-f- 


'All Ibn Muhammad told us, saying: 'Abdur-Rahman al-MuharibT told us: On the authority of 
Isma'Tl Ibn Rafi' AbT Rafi': On the authority of Abu Zur'ah as-SaybanT Yahya Ibn AbT 'Amr: On the 
authority of 'Amr Ibn 'Abdillah: On the authority of Abu Umamah al-BahilT who said: "The 
Messenger of Allah, *i->j £& iiil J 3 , delivered a Khutbah to us..." The hadTth is extremely lengthy. 


so I have sufficed with mentioning the chain of narration. 


This hadith is extremely dha'if (weak). It was rejected by Ibn KathTr (d. 774 H.), 22 AI-'AthimabadT 
(d. 1329 H.), 23 AI-AlbanT (d. 1420 H.) 24 and Shu'ayb al-Arna'ut. 25 


And I have not come across any of the early scholars of hadTth who accepted this narration. In 
fact, I have only ever come across one person who accepted it - AI-AlbanT 26 - but, as has already 
been seen, he rejected it elsewhere. 


There are three clear defects in this chain: 


The first: Isma'Tl Ibn Rafi' Abu Rafi' is extremely dha'Tf (weak). 

Muhammad Ibn Sa'd (d. 230 H.): "He had many ahadTth and he was dha'Tf.” 27 
Yahya Ibn Ma'Tn (d. 233 H.): "He is dha'Tf." 28 And he said: "He is nothing." 29 


22 "TafsTr al-Qur'an al-'AthTm" by Ibn KathTr 2/409 

23 "'Awn al-Ma'bud 'Ala Sharh Sunan AbT Dawud" by AI-'AthTmabadT 11/266 

24 "Dha'Tf Sunan Ibn Majah" by AI-AlbanT pg. 338 

25 "As-Sunan" by Ibn Majah 5/201 

26 "SahTh al-Jami as-SaghTr Wa Ziyadatih" by AI-AlbanT (#7,875) 

27 "At-Jabaqat al-Kubra" by Muhammad Ibn Sa'd 5/434 

28 "Su'alat Ibn al-Junayd" pg. 486 and "Al-Jarh Wat-Ta'dTI" by Ibn AbT Hatim 2/169 

29 “TarTkh Ibn Ma'Tn Riwayat ad-DawrT' 3/62 
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And he (Yahya Ibn Ma'Tn) 30 and Ahmad Ibn Hanbal (d. 241 H.) 31 also said: "He is dho'Tf in hddTth.” 
'Amr Ibn 'AIT al-Fallas (d. 249 H.) 32 and Abu Hatim ar-RazT (d. 277 H.) 33 said: “Murikar al-hadTth." 34 
And Abu Hatim ar-RazT also called him: "The dha'Jf story teller." 35 

'Abdur-Rahman Ibn Yusuf Ibn Kharrash (d. 283 H.) 36 and An-Nasa'T 37 (d. 303 H.) said: "He is matruk 
(abandoned) regarding ahadTth." 38 

Al-Bazzar (d. 292 H.) said: "He is not a thiqah (reliable), nor proof." 39 
AI-'UqaylT (d. 322 H.) included him in his book of dha'Tf narrators. 40 

Ibn 'AdT (d. 365 H.) said: "And all of his ahadlth contain suspicion. However, his ahadTth may be 
written amongst the ahadlth of the dha'Tf (narrators)." 41 

Ad-DaraqutnT (d. 385 H.) included him in his book of dha'Tf and abandoned narrators. 42 

The second: 'Amr Ibn 'Abdillah, who is Abu 'Abdil-Jabbar as-SaybanT is majhul (unknown). 

He was only declared thiqah by AI-'ljlT (d. 261 H.) 43 and Ibn Hibban (d. 354 H.). 44 


30 "Su'alat Ibn al-Junayd" pg. 486 

31 "Al-Jarh Wat-Ta'dTI" by Ibn AbT Hatim 2/169 

32 "Al-Kamil FT Dhu'afa' ar-Rijal" by Ibn 'AdT 1/453 

33 "Al-Jarh Wat-Ta'dTI" by Ibn AbT Hatim 2/169 

34 Munkar al-hadTth is a classification given to one who narrates oddities that no one else follows them in narrating. 
Narrations from such a person are in most cases rejected. 

35 "Al-Jarh Wat-Ta'dTI" by Ibn AbT Hatim 2/169 

36 "Al-Muttafiq Wal-Muftariq" by AI-KhatTb al-BaghdadT 1/405 and "TarTkh Madmati Dimashq” by Ibn 'Asakir 8/402 

37 "Adh-Dhu'afa' Wal-MatrukTn" by An-Nasa'T pg. 16 and "Al-Kamil FT Dhu'afa' ar-Rijal" by Ibn 'AdT 1/452 

38 Matruk al-hadTth means the person is abandoned in the sense that ahadTth are not accepted from them. 

39 Attributed to him by Ibn Hajar in "TahthTb at-TahthTb" 1/296 

40 "Adh-Dhu'afa' al-KabTr" by AI-'UqaylT 1/78 

41 "Al-Kamil FT Dhu'afa' ar-Rijal" by Ibn 'AdT 1/454 

42 "Adh-Dhu'afa' Wal-Matrukun" by Ad-DaraqutnT pg. 135 

43 "Ma'rifat ath-Thuqati Min Rijal Ahlil-'llm Wal-HadTth Wa Min adh-Dhu'afa' Wa Thikri Mathahibihim I /Va 
Akhbarihim" by AI-'ljlT 2/178 

44 "Ath-Thuqat” by Ibn Hibban 5/179 
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The tawthTq (i.e. declaration of reliability) of AI-'ljlT is overly-lenient. This was mentioned by Ibn 
al-WazTr al-YamanT (d. 840 H.), 45 'Abdur-Rahman al-Mu'alimlal-YamanT(d. 1386 H.), 46 AI-AlbanT, 47 
AI-Wadi'T (d. 1422 H.) 48 and Dr. 'Abdul-'AlTm al-BastawT (d. 1437 H.). 49 

The tawthTq of Ibn Hibban is overly-lenient as well. This was mentioned by Ibn Hajar al-'AsqalanT 
(d. 852 H.), 50 As-SakhawT (902 H.) 51 and AI-Mu'allimT al-YamanT. 52 In general, his practice was to 
mention narrators in his book “Ath-Thuqat" if no criticism was known in their regard. 

Therefore, this tawthTq is not sufficient to remove him from the level of a majhul narrator. 

Furthermore, Al-Bukhari (d. 256 H.) mentioned him in “At-TarTkh al-KabTr " without saying 
anything about him or mentioning what anyone else said about him. 53 This is supports the fact 
that he is majhul. 5 * 

Likewise, Ibn AbT Hatim (d. 327 H.) mentioned him in “Al-Jarh Wat-Ta'dTl" without saying anything 
about him or mentioning what anyone else said about him. 55 This also is supports the fact that 
he is majhul. 56 

Lastly, only one narrator is reported to have ever narrated from him (Abu Zur'ah as-SaybanTYahya 
Ibn AbT 'Amr). This is significant, in that some have stated that two or more reliable narrators are 
required to narrate from someone in order for that person to no longer be majhul. 

The third: The tafarrud (isolated narration ) 57 of 'Amr Ibn 'Abdillah from Abu Umamah al-BahilT. 


45 “AI-'Awasim Min al-Qawasim” by Ibn al-WazTr al-YamanT 8/27 

46 "Al-Anwar al-Kashifah Lima FT Kitab Adhwa' 'Alas-Sunnah Min az-Zaiai Wat-Tadhili Wal-Mujazafah" by Al- 
Mu'allimT al-YamanT pg. 68 

47 "Silsilat al-AhadTth as-SahThah" by AI-AlbanT 2/218 

48 " Al-Muqtarah FTAjwibati Ba'dhi As'ilat al-Mustalah" by Muqbil Ibn HadT al-Wadi'T pg. 46-47 

49 Introduction to "Ma'rifat ath-Thuqati Min Rijal Ahlil-'llm Wal-HadTth Wa Min adh-Dhu'afa' Wa Thikri 
Mathahibihim Wa Akhbarihim" by AI-'ljlT pg. 125-131 

50 "Lisan al-MTzan" by Ibn Hajar al-'AsqalanT 1/208 

51 "Fat'h al-MughTth Bi-Sharh Alfiyyat al-HadTth" by Ash-SakhawT 1/56 

52 "Al-Anwar al-Kashifah Lima FT Kitab Adhwa' 'Alas-Sunnah Min az-Zaiai Wat-TadhITI Wal-Mujazafah" by Al- 
Mu'allimT al-YamanT pg. 108 

53 "At-TarTkh al-KabTr" by AI-BukharT 6/349 

54 "Bayan al-Wahm Wal-Tham al-Waqi'ayn FT Kitab al-Ahkam” by Ibn al-Qattan al-FasT 2/390 

55 "Al-Jarh Wat-Ta'dTl" by Ibn AbT Hatim 6/244 

56 "Bayan al-Wahm Wal-Tham al-Waqi'ayn FT Kitab al-Ahkam" by Ibn al-Qattan al-FasT 2/231, 390 and "MTzan al- 
I'tidal FTNaqd ar-Rijal" 1/201 and "AI-MughnTFTDhu'afa' ar-Rijal" 1/7 both by Ath-ThahabT 

57 Tafarrud as a defect is when there is a narrator who had many ahadTth and many students, then only one narrator 
who is not one of his main students narrates something that no one else did. This was a well-known defect according 
to the earlier scholars of hadTth, and can be found throughout the books of 'Hal and su'alat, and even specific books 
were written to clarify many of these narrations, such as "At-Tafarrud” by Abu Dawud, "Al-Ghara'ib Wal-Afrad" by 
Ad-DaraqutnT, "Ai-MafdrTd" by Abu Ya'la. Likewise, a great deal of attention was paid to this matter in "Al-Mu'jam 
ai-Awsat" and "Al-Mu'jam as-SaghTr", both by At-TabaranT, as well as "Al-Musnad" by Al-Bazzar and "Adh-Dhu'afa' 
al-KabTr" by AI-'UqaylT. 
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None of Abu Umamah's major companions, such as Khalid Ibn Ma'dan, Muhammad Ibn Ziyad al- 
AlhanT, Sulaym Ibn 'Amir, Al-Qasim Abu 'Abdir-Rahman, ShurahbTl Ibn Muslim or Abu Sallam al- 
Aswad narrated this hadTth from him. In fact, out of the dozens of narrators reported to have 
narrated from him, none narrated this hadTth from him other than this unknown narrator with 
almost no ahadTth. 

As for the claim some make that there are supporting narrations for this hadTth, then this is 
incorrect. The only defect that is addressed in the supporting narrations is that someone took 
the place of Isma'TI Ibn Rafi'. However, those who took his place were also dha'Tf. Furthermore, 
the narrations do not even contain all the same information in order to be supportive of each 
other. Lastly, and most importantly, there are other defects in the supposed supporting chains. 

This is a story about a battle between two groups of soldiers involved in war, one side of which 
is clearly unjust; it does not refer to innocent civilians. And it's not actually a battle of one 
religious group against another! 

It is difficult to see how anyone could say the texts do not indicate it is a battle of one religious 
group against another! 

The hadTth states "The Hour would not arrive until the Muslims will fight against the Jews . The 
Muslims will kill them until the Jews will hide behind stones and trees. The stone or the tree will 
say: '0 Muslim; 0 Slave of Allah; there is a Jew behind me; come and kill him.' Except for the 
Gharqad tree, as it is from the trees of the Jews ." 

As for the claims that it is merely about misguided people, whether Muslim, Jew, Christian or 
otherwise, then this will be addressed shortly. 

As a matter of fact, Muslims believe that all righteous Christians, Jews, and Muslims will be 
following Jesus after he returns (Qur'an 4:159) united under one creed of monotheism and belief 
in all of God's messengers. 

This is another misleading statement. The Verse being referred to is: 



And there is none from the People of the Scripture but that he will surely believe in him before 
his death. And on the Day of Resurrection he will be against them a witness. 58 

Here, we see that before 'Tsa actually dies, all of the People of the Book will believe in him. This 
is a fact which no Muslim doubts. However, what are the details of this occurrence? In order to 
understand it, we need to look at in light of other texts of the sharT'ah relating to the return of 
'Tsa. 


58 


Surot on-Niso, 159 
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On the authority of Abu Hurayrah, that the Prophet, a4p said: 


4idb JUJ' Ja*SLi'^ Ajj lr\ JjjiM J^dj 4*4^' Ua-.Jia Ui^- (J»\ Jj4i APUJl ^aJ 


'.Ai-I 


The Hour will not be established until the Son of Mary (i.e. 'Isa) descends amongst you as a just 
ruler. He will break the cross, kill the pigs and abolish the jizyah. Money will be in abundance so 
that nobody will accept it (as charitable gifts)." 59 


An-NawawT (d. 676 H.) stated: "The correct view concerning this is that he will not accept it (i.e. 
the jizyah), and he will not accept anything from the disbelievers except Islam. If any of them 
offer the jizyah, that will not stop him from fighting them. Rather, he will not accept anything but 
Islam or death. This is the view of Imam Abu Sulayman al-KhattabT and other scholars, may Allah, 
Jui, have mercy on them. And Al-Qadhi 'lyadh, may Allah have Mercy upon him, mentioned this 
meaning from some of the scholars, then said: 'And the abundance of wealth here could be from 
the implementation of the jizyah, and it is to apply it to all disbelievers. Meaning, no one would 
fight him (anymore), so war would lay down its burdens and all people would submit to him; 
either through Islam or by extending their hand (as an offer of peace), then he would implement 
the jizyah upon them. And these are the words of Al-Qadhi and they are not accepted. And what 
is correct is what we put forth earlier and it is that its meaning is that he would not accept 
anything from them other than Islam." 60 

And this was also supported by Ibn Battal (d. 449 H.), 61 Ibn al-Mulaqqin (d. 804 H.), 62 Ibn Hajar al- 
'AsqalanT, 63 Badr ad-DTn al-'AynT (d. 855 H.), 64 Ahmad Ibn Isma'TI al-KawranT (d. 893 H.), 65 Al- 
QastalanT (d. 923 H.), 66 Zakariyya al-Ansarl (d. 926 H.), 67 and even Muhammad Anwar al-KishmTrT 
(d. 1352 H.) 68 - whom the authors seemed to be able to misquote for their own benefit later on 
in this article. 


The statement of the authors presents an understanding that there will be Muslims, Jews and 
Christians, each remaining part of their religious group, fighting alongside each other. This is not 
the case. The understanding of the texts as a whole is that they will enter into Islam before he 
dies. 


59 Collected by AI-BukharT in his “SahJh” (#2,476) and Muslim in his "SahJh" (#155), and this is AI-BukharT's phrasing 

60 "Al-Minhaj Sharh SahJh Muslim Ibn al-Hajjaj" by An-NawawT 2/190 

61 "Sharh SahJh al-Bukharl ” by Ibn Battal 6/605 

62 "At-TawdhJh Li-Sharh al-Jami' as-SahJh" by Ibn al-Mulaqqin 14/555 

63 "Fat'h al-BarJSharh SahJh al-Bukharf 1 by Ibn Hajar al-'AsqalanT6/491 

64 "'Umdat al-QarJSharh SahJh al-Bukhari ” by Badr ad-DTn al-'AynT 12/35 

65 "Al-Kawthar al-JarJlla Riyadh AhadJth al-BukharJ" by Ahmad Ibn Isma'TI al-KawranT 5/471 

66 "Irshad as-SarJLi-Sharh SahJh al-Bukharf by AI-QastalanT 6/419 

67 "Minhat al-BarJ Bi-Sharh SahJh al-BukharP by Zakariyya al-AnsarT 5/625 

68 "Faydh ai-BdrJ ‘Aid SahJh al-BukharF’ by Muhammad Anwar al-KishmTri 4/404 
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And in order for there to be Jews - any Jews - this means that they have not believed in 'Isa. 
Accordingly, we know for a fact that the People of the Book believing in 'Isa before his death is 
inescapably after the Muslims fight the Dajjal and his followers. There is no other way to 
understand it. If we say that they believe in him, then he fights the Dajjal, we are negating the 
hadith that states that there will be Jews following the Dajjal. This is regardless of whether we 
say the number following him is large or small, whether they are a cult or not, or whether they 
are only from Isfahan or not, as will be claimed by the authors shortly. 


Meanwhile, misguided Christians, Jews, and Muslims will be following the Dajjal. Indeed, 
other hadith demonstrate that many of the Dajjal's forces will actually be deviant Muslims [Sunan 
Ibn Majah 179). Footnote: [[This narration states that he will emerge from the deviant group 
known as the Khawarij (Sunan Ibn Majah 179)]] 


Ibn Majah said: 


:^Jl3 <01! <011 01 id* if*" ^g£!jj*<l! fdA y* 

ids'" : J jAj ddS’ <01! ^0 <01! hm? :yie- jJl Jli 0)3 uls”jj^ ^ 5T)SJ! 0 jJ)aj tjjij 

“ a ' i'" r ‘ . 'lA ?.»« 


"• fatty J jyt 0)3 


Hisham Ibn 'Ammar told us: Yahya Ibn Hamzah told us: Al-Awza'i told us: On the authority of 
Nafi': On the authority of Ibn 'Umar: That the Messenger of Allah, jJLj ijs- Jit, said: "There will 


emerge people who will recite the Qur'an but it will not go any deeper than their collarbones. 
Whenever a group of them appears, it will be cut off." Ibn 'Umar said: "I heard the Messenger of 
Allah say: 'Whenever a group of them appears, it will be cut off' more than twenty times - 'until 
the Dajjal emerges from their direction."’ 69 


This narration is dha'if. It was weakened by Shaykh Muqbil Ibn Hadi al-Wadi'i 70 and Dr. Khalid Ibn 
Mahmud al-Hayik. 71 


There are two clear defects in this chain. 


The first: The tafarrud of Hisham Ibn 'Ammar from Yahya Ibn Hamzah. 

Yahya Ibn Hamzah had dozens of students. Amongst them were major narrators of hadith, such 
as Ahmad Ibn Hanbal, Ar-RabT' Ibn Nafi', 'Abdullah Ibn Yusuf al-Kala'T, 'AIT Ibn Hajar as-Sa'dT, 
Muhammad Ibn Is'haq as-SaghanT, Muhammad Ibn Yahya ath-ThuhlT, Musaddad Ibn Musarhad 
al-AsadT, Al-Mu'alla Ibn Mansur, Ya'qub Ibn Sufyan al-FasawT, Yahya Ibn Hassan al-BakrT, Yunus 
Ibn Muhammad Ibn Muslim, Muhammad Ibn 'Abdillah al-HadhramTand others. 


69 “As-Sunan” by Ibn Majah (#174) 

70 " As-SahTh al-Musnad Min Dala'il an-Nubuwwah" pg. 606-607 and "AhadJth Mu'allah Thahiruha as-Sihhah" 1/242 
both by AI-Wadi'T 

71 "FasI al-Maqal FT Hadithi Hatta Yakhruja FTBaqiyyatihim ad-Dajjat" by Dr. Khalid Ibn Mahmud al-Hayik 
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Despite this, only one narrator narrated this hadith from him, to the exclusion of not only his 
major students, but all of his students in general. 

And Hisham Ibn 'Ammar is a not a narrator whose tafarrud would be acceptable. Abu Dawud (d. 
275 H.) said: "He narrated more than four hundred ahadTth which had no basis." 72 

The second: There is a break in the chain, as Al-Awza'T did not hear from Nafi'. 

Yahya Ibn Ma'Tn mentioned he did not hear anything from Nafi'. 73 

Abu Zur'ah ad-DimashqT (d. 281 H.) said: "In our opinion, there is nothing confirmed from Al- 
Awza'T from Nafi'. And I heard Abu Mus'hir saying: Ibn Sama'ah told me, saying: Al-Awza'T 
informed us, saying: A man told me, from Nafi'.'" 74 Meaning, he placed a person between himself 
and Nafi'. 

Ad-DaraqutnT said: "AI-WalTd Ibn Muslim performs irsal (i.e. narrates ahadTth by removing people 
from the chains); he narrates ahadTth from Al-Awza'T, which Al-Awza'T took from dha'Tf shaykhs, 
(who themselves took) from shaykhs whom he Al-Awza'T had reached, such as Nafi', 'Ata' and Az- 
ZuhrT. He then drops the names of the dha'Tf and makes it from Al-Awza'T from Nafi' and from Al- 
Awza'T from 'Ata' and Az-ZuhrT." 75 

Meaning, if Al-Awza'T narrated from a dha'Tf shaykh, and that dha'Tf shaykh narrated from 
someone in whose lifetime Al-Awza'T lived, AI-WalTd Ibn Muslim would remove the name of that 
dha'Tf shaykh and say it was from Al-Awza'T from that person who lived during his lifetime. 

'Amr Ibn AbT Salamah (d. 214 H.) said: "I said to Al-Awza'T: '0 Abu 'Amr; Al-Hasan or a man from 
Al-Hasan?' He said: 'A man from Al-Hasan.' I said: 'Nafi' or a man from Nafi'?' He said: 'A man 
from Nafi'.' I said: "Amr Ibn Shu'ayb or a man from 'Amr Ibn Shu'ayb?' He said: "Amr Ibn 
Shu'ayb.'" 76 So, Al-Awza'T mentioned that he took from Nafi' through an intermediary; not 
directly. 

The point being, Al-Awza'T lived in the time of Nafi', but he did not hear directly from him. 

and according to commentaries on Ibn Majah, he will emerge at the head of a great army (“jaysh 
al-adheem") of Khawarij (Shuruh Sunan Ibn Majah, edited by Raed Sabri Ibn Abi Ulfah). 


72 Attributed to him by Ath-Thahabi in “Tarikh al-lslam Wa Wafayat al-Mashahir Wal-A'lam" 18/526, Ibn al-Mulaqqin 
in "Al-Badr al-MunirFTTakhrTj al-Ahadith Wal-Athar al-Waqi'ah Fish-Sharh al-KabTr" 4/181 and Ibn Hajaral-'AsqalanT 
in "Fat'h al-BarTSharh SahTh al-BukharT’ 1/448 

73 Attributed to him by AI-BayhaqTin "As-Sunan al-Kubra" 3/504, Ibn Rajab in "Fat'h al-BarTFTSharh SahTh al-BukharT’ 
9/230 and Ibn Hajar al-'AsqalanT in "TahthTb at-TahthTb"ll/AA5 

74 "Tarikh AbT Zur'ah ad-DimashqT' pg. 723 

75 "Adh-Dhu'afa' Wal-Matrukun" by Ad-DaraqutnT pg. 415 

76 "Tarikh AbT Zur'ah ad-DimashqT' Pg. 265-266 
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This is indicative of a lack of understanding of what constitutes evidence, "...according to 
commentaries..."? What does that prove? 

It is also indicative of an extreme lack of understanding of the basics of the Arabic language. The 
commentary states: "Jayshun 'Athlm." Meaning "A great army". "Jaysh al-'Athim" means "The 
army of the great one." 

Another narration (Sahih Bukhari 1881) states that he will be joined by the inhabitants of Makkah 
and Madinah who are munafiqeen —those who outwardly claim to be Muslim but whose 
insincerity in faith will be evident once they join forces with the Dajjal. 


The hadith being referred to is: 

On the authority of Anas Ibn Malik, that the Prophet, jJLj 4* J**, said: 


(jS ’<UJj +A OLbrj f aLjJ.1 aI^-6 <J Jjaj Jp- 


“The Dajjal will come and encamp at a place close to Al-Madinah. Then Al-Madmah will shake 
thrice, whereupon every kafir (disbeliever) and munafiq (hypocrite) will go out towards him." 77 


This hadith in no way supports the earlier claim that there will be deviant and/or misguided 
Muslims amongst the followers of the Dajjal. 


It mentions two groups of people: kuffarand munafiqun. Mention of kuffar does not support this 
claim, as they are the opposite of Muslims. As for munafiqJn, then they are those who outwardly 
display Islam and hide disbelief inwardly. 78 Meaning, munafiqm are not Muslims. Therefore, this 
does not support the authors' claim either. 


Jews are amongst the good guys in the Muslim apocalypse 

The hadith describing the soldiers of Dajjal who happen to be Jewish are in fact referring to a 
specific cult of 70 000 that takes Dajjal to be their messiah and follows him in his tyrannical 
actions (Sahih Muslim 2944). 

The hadith being referred to is: 

On the authority of Anas Ibn Malik, that the Prophet, jiLj 4* Jb>, said: 


77 Collected by AI-BukharT in his “Sahih" (#7,124). And a similar phrasing was collected by AI-BukharT in his "Sahih" 
(#1,881) and Muslim in his "Sahih" (#2,943). 

78 "Ash-Shap FISharh Musnad ash-Shafi'T' by Abul-Barakat Ibn al-Athlr 2/159, "Al-Mu'tasar Min al-Mukhtasar Min 
Mushkil al-Athar” by AI-MalatT, 2/319, "Fat'h al-Bart' by Ibn Hajar 12/271, "Matalib Olin-Nuha FI Sharh Ghayat al- 
Muntaha" by Ar-RuhaybanT 4/650, “At-Ta'rlfat al-Fiqhiyyah" by AI-BarakatT pg. 218 and "At-Tafslr al-Munlr" by 
Wahbat az-Zuhayll 10/31 
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",<UJUkll Olgas' 2j$i £y* J£*^d" 

Trom amongst the Jews of Isfahan; seventy thousand, upon whom are Persian shawls, will follow 
the Dajjal." 79 

Despite this hadith stating there will be seventy thousand Jews from Isfahan following him, it 
does not, in any way, prove that they are the only Jews to follow him, just as it does not prove 
that they are the only people to follow him (see the next claim). All it proves is that from amongst 
the Jews of Isfahan, 70,000 will follow him. 

This is like if someone said: "In my room, there are three books from India." No one would say 
this means there is nothing else in the room. In fact, no one would even say that there are no 
other books. 

Hadith commentary states that those who will become Dajjal's followers will represent only a 
small fraction of the global population of Jews (Fayd al-Bari, Anwar Shah Kashmiri, 4/197). 

This is a dishonest citation. What AI-KishmTrT actually said was: "And these are those whom 'Isa, 
HiaJi £&, descends to fight, excluding the Jews from the rest of the world, and they are 
those who follow the Dajjal." 

We see that AI-KishmTrT made no mention of them being a small fraction of the general 
population. All he said was that the ones regarding whom this prophecy takes place are the ones 
who follow the Dajjal, not those who do not follow him. 

Furthermore, he did not say this when discussing the hadith of the 70,000. He said it when 
discussing the hadith of the rocks and the trees. 

By mentioning the hadith of 70,000, then insinuating that AI-KishmTrT said the " Dajjal's followers 
will represent only a small fraction of the global population of Jews," which he clearly did not say, 
the authors are attempting to suggest that others held their warped view on this topic. 

Interestingly, right after AI-KishmTrT stated this, he also stated: "Historians have stated that ten 
of the tribes of the Children of Israel entered Islam, and only two remain, so let their amount be 
calculated. And know that it is not farfetched that the people of Ya'juj and Ma'juj are the people 
of Russia and Britain. And what is meant by their emergence is their attack, and they emerged 
numerous times. This is because Tamerlane (i.e. Timur), Genghis Khan and Hulagu were all from 
Ya'juj and Ma'juj." And he went on to say: "As for the barrier (put up by Thul-Qarnayn), then it is 
leveled today." He then went on to say: "And what is meant by their emergence is nothing other 
than their emergence in a corrupt manner, and that the barrier is not preventing their emergence 
today as well." 


79 Collected by Muslim in his “Sahih" (#2,944) 
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Here, we see the following absurd claims: 

The barrier put in place to keep Ya'juj and Ma'juj at bay is no longer in place 

Ya'juj and Ma'juj have emerged already 

Ya'juj and Ma'juj have emerged numerous times 

Ya'juj and Ma'juj are likely the people of Russia and Britain 

Tamerlane (i.e. Timur), Genghis Khan and Hulagu were all from Ya'juj and Ma'juj 

The authors only found one reference to back up their claim and it was someone within the last 
century. It was someone who, at the very least, is unreliable "in the genre of eschatology." 
Despite this, they weren't even able to correctly refer to what he actually said, and embellished 
the reference to suit their own needs. 

In fact, most Jews will be righteous folk amongst the forces of good uniting with virtuous 
Christians and Muslims, embracing the message of all the Prophets, and fighting against 
the Dajjal. Footnote: [[Fayd al-Bari explains, "This is only about the Jews whom Jesus is fighting 
against, namely those in the armies of Dajjal, not all Jews around the world." In fact, if Dajjal is 
followed by a cult of seventy thousand wearing green shawls and crowns—as the hadith states— 
this number amounts to less than 0.5% of the global population, a tiny fraction.]] 

Absolutely no evidence is presented by the authors to prove that "most Jews will be righteous 
folk amongst the forces of good uniting with virtuous Christians and Muslims, embracing the 
message of all the Prophets, and fighting against the Dajjal." 

The most that is presented is that not all Jews will fight alongside the Dajjal. However, does this 
prove those not with him are with the Muslims against him? Of course not. With the emergence 
of any group, there will be those who follow it, those who fight against it, those who are neutral, 
those who agree but don't act, those who disagree but don't act, and so on. 

Claiming "most Jews will be righteous folk amongst the forces of good uniting with virtuous 
Christians and Muslims, embracing the message of all the Prophets, and fighting against 
the Dajjal" is a claim of the Unseen, as it relates to future events about which we have no proof. 
And it is a claim about which they have no knowledge. And Allah said: 

pS’ <b kUJ U t 

And do not pursue that of which you have no knowledge . 80 

So, in response, we suffice with mentioning what Allah told us to say: 


80 


Surat al-lsra', 36 
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d)J j»SJLaJj Ijjla jJ 

Say: "Produce your proof, if you should be truthful." 81 

As for the assertion that it will only be a "tiny fraction" of the Jews being referred to in the hadith, 
then Ibn Hubayrah (d. 560 H.) said: "The meaning is that whoever amongst them is under 
thimmah; 82 then they will nullify the thimmah and fight you, so it will be allowed for you to fight 
them." 83 

So he held it to be general, understanding it to include even those who were under thimmah, as 
the phrasing is general and does not make an exception to certain groups, nor is there any textual 
evidence outside of this hadith to make any exception. 

And Zakariyya al-AnsarT said: "This is because this will only happen in the time of 'Isa, as 

the Muslims will be with him and the Jews will be with the Dajjal," 84 And nearly verbatim from 
AI-QastalanT. 85 

So, since the text is general, they viewed it as general, and did not make false exceptions as the 
authors did. 

As an aside, though not a hadith nor theologically reliable narration of any sort, there is an 
interesting comment recorded in Kitab al-Fitan by Nu'aym ibn Hammad (d.228H), the teacher of 
Imam al-Bukhari (d. 256H), which states that after al-Mahdi (another Islamic eschatological 
figure) recovers the Ark of the Covenant, most Jews will join the Muslims except for a few. And 
in the Rabbinical literature, the staff of Aaron—one of the items in the Ark of the Covenant—will 
be recovered by the Messiah, as a token of his authority (Midrash Yelamdenu). 

There are four issues here. The first relates to the statement "...the teacher of Imam al- 
Bukhari...", the second to the point of mentioning this narration, the third to the conveyance of 
this narration and the fourth to the authenticity of this narration. 

The first: Mentioning that Nu'aym Ibn Hammad (d. 228 H.) was the teacher of AI-BukharT in this 
manner is problematic. 

He was a teacher of AI-BukharT, not the teacher of AI-BukharT. 


81 Surat al-Baqarah, 111 

82 Thimmah refers to the protection afforded by Muslims to those from the People of the Book who choose to live 
in the Islamic State in exchange for their ceasing hostilities toward Muslims, payment of the jizyah and fulfillment of 
other conditions, all of which can be found in detail in the books of jurisprudence. 

83 "Al-lfsah 'An Ma'am as-Sihah" by Ibn Hubayrah 4/51 

84 "Minhat al-BarJBi-Sharh SahJh al-BukharF by Zakariyya al-AnsarT 6/633 

85 "Irshad as-SarJLi-Sharh SahJh al-BukharT 1 by AI-QastalanT 6/49 
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In his "SahTh", AI-BukharT did not rely upon him for anything related to the sunnah. In other 
words, if he narrated from him, it was in secondary narrations which he already narrated from 
reliable narrators. Or he would narrate from him if it was a narration from a SahabT, not from 
the Prophet, jJLj di- &i Jb>. And even in this case, he only narrated from him in a few 
instances, as Ibn Hajar al-'AsqalanT said: "AI-BukharT met him, however, he did not collect 
anything from him in the "SahTh" except in one or two instances. And he narrated somethings 
from him in mu'allaq form." 86 

By mentioning that a narrator who is at such a weak level is "the teacher of Imam al-Bukhari" 
without any explanation, the authors open up the door for the ignorant to attack the "SahTh" 
of AI-BukharT, and in turn, attack the sunnah of the Messenger of Allah, Ads. Sii Jb>. 


Mentioning that he was "the teacher of Imam al-Bukhari" is out of place and pointless, as 
knowing whether he was or was not his teacher serves no purpose in this article, other than 
the attempt to lend some validity to what the authors are saying. 

The second: As the authors stated: "...though not a hadith nor theologically reliable narration of 
any sort, there is an interesting comment..." Then what is the point of mentioning it, other than 
to try to show similarities between Muslims and Jews? 

The third: The conveyance of this comment. The authors chose to say: "...most Jews will join the 
Muslims except for a few." What the narration actually says is that most Jews will enter Islam 
except for a few. There is a huge difference between these two translations. That of the authors 
gives the impression that most will join the side of the Muslims; in other words, become allies, 
join forces, etc., while remaining in their state of disbelief. In reality, however, this narration says 
they will become Muslim; in other words, they will no longer be Jews. 

The mentioning of this narration, and even more so, the translation of the authors, fit with the 
overall theme of the article; the attempt to dissolve the 'AqTdah (belief) of Al-Wala' Wal-Bara '. 87 


The fourth: This narration is defective from beginning to end. 
Nu'aym Ibn Hammad said: 


°y> CJjiu JS" : jlS ^ OUJLb- 1 


86 "Fat'h al-BarTSharh SahTh al-Bukharf' by Ibn Hajar al-'AsqalanT 1/447. The mu'allaq narrations in "SahTh al-Bukharf 
are not meant to be at the strict level of authenticity he dictated for his relied upon narrations; rather they are 
narrations he used in commentary form and may have parts of the chain missing. Some of them are authentic, while 
others are dha'Tf. 

87 Al-Wala' refers to having amity towards the believers due to their faith, while al-Bara' refers to disassociation 
from the disbelievers and disavowing their disbelief. 
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Yahya Ibn Sa'Td al-'Attar al-BasrT told us: On the authority of Sulayman Ibn 'Isa who said: "It has 
reached me that the Ark of Tranquility will be recovered at the hand of the MahdJ from the Sea 
of Galilee, then carried and placed in front of him in Bayt al-Maqdis. Then when the Jews see it, 
they will enter Islam, except for a small number of them. Then the MahdJ will die." 88 

There are five clear defects in this narration. 

The first: Nu'aym Ibn Hammad (the author of "Al-Fitan") is dha'Tf, and some accused him of 
fabricating ahadTth. 

Yahya Ibn Ma'Tn said: "In hadTth he is nothing. However, he was a person of the sunnah." 89 And 
he and Imam Ahmad said: "He is known in seeking (ahadTth)." Then Yahya criticized him and said: 
"He narrates from those who are not thuqat (reliable narrators)." 90 

Abu Dawud said: "Nu'aym Ibn Hammad has approximately twenty hadTth from the Prophet, Jb> 
&i, which have no basis." 91 

An-Nasa'T said: "He is dha'Tf." 92 And he said: "He is not a reliable narrator." 93 And he said: "He 
had tafarrud of many ahadTth from well-known Imams, so he ended up at the level of those who 
are not to be used as proof." 94 

Abu 'Arubah al-HarranT (d. 318 H.) said: "The situation of Nu'aym Ibn Hammad was dark." 95 

Ibn Yunus al-Misrl (d. 347 H.): "He used to understand the ahadTth. (However) he narrated 
munkar narrations from the thuqat." 96 

Maslamah Ibn al-Qasim (d. 353 H.) said: "He is saduq (a truthful person). And he had many 
mistakes. And he has munkar ahadTth concerning the malahim (Final Battles) in which he had 
tafarrud (isolation in narrating)." 97 


88 " Al-Fitan " by Nu'am Ibn Hammad (#1,050) 

89 "TarTkh Baghdad” by AI-KhatTb al-BaghdadT 15/419 

90 "Al-Kamil FT Dhu'afa' ar-Rijal" by Ibn 'AdT 8/251 

91 Attributed to him by AI-MizzT in "Tahthib al-Kamal FT Asma' ar-Rijal” 29/475 and Ath-ThahabT in "MTzan al-l'tiddl 
FTNaqd ar-Rijal" 4/268 and elsewhere in his books 

92 "Adh-Dhu'afa' Wal-MatrukTn" by An-Nasa'T pg. 101 

93 "TarTkh Baghdad” by AI-KhatTb al-BaghdadT 15/419 

94 Attributed to him by AI-MizzT in " TahthTb al-Kamal FT Asma' ar-Rijal" 2B/A7&, Ath-ThahabT in "MTzan al-l'tiddl FT 
Naqd ar-Rijal" 4/268 and elsewhere in his books, Ibn Rajab in "Jami' al-'Ulumi Wal-Hikam" pg. 825 and Ibn Hajar al- 
'AsqalanT in "TahthTb at-TahthTb” 10/461 

95 "Al-Kamil FT Dhu'afa' ar-Rijal" by Ibn 'AdT 8/251 

96 "TarTkh Ibn Yunus as-SadafT al-MisrT’ 2/245 

97 Attributed to him by Ibn Hajar al-'AsqalanT in "TahthTb at-TahthTb” 10/462 
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Ibn Hibban said: "He possibly made mistakes and errors." 98 Meaning, more than others, as all 
narrators will make mistakes from time to time. 

Abul-Fat'h al-AzdT (d. 374 H.) accused him fabricating Ahadith." 

Abu Ahmad al-Hakim (d. 378 H.) said: "He possibly contradicted (other narrators) in some of his 
ahadith." 100 

Ad-DaraqutnT said: "He was an Imam in the sunnah; he had many errors." 101 

As for why some declared him thiqah, then Ibn Rajab (d. 795 H.) said: "And even if a group of 
Imams considered him thiqah, and AI-BukharT collected from him, then (this is because) the 
Imams used to assume the best about him, due to his rigidity upon the sunnah and his harshness 
in refuting the people of desires. And they used to attribute his mistakes to being because he 
confused some ahadith with others. Then, when their findings of his munkar narrations became 
many, they judged him to be dha'Tf." 102 He then mentioned a number of the quotes mentioned 
earlier. 

The second: Yahya Ibn Sa'Td al-'Attar al-Basrl is extremely dha'Tf. 

Yes, Muhammad Ibn Musaffa Ibn Bahlul (d. 246 H.) said: "He is a thiqah." 103 

However, Yahya Ibn Ma'Tn: "He is nothing." 104 And Muhammad Ibn 'Awf al-HimsT said: "I heard 
Yahya Ibn Ma'Tn weakening our companion Yahya Ibn Sa'Td al-Attar, and he mentioned that his 
books burned and that he narrated munkar ahadith." 105 

AI-JawzajanT (d. 259 H.) 106 and AI-'UqaylT 107 said: "Munkar al-Hadlth." 

And AI-'UqaylT also said: "He is not followed in what he narrates and he is not known for 
narrating." 108 

And Ibn Hibban: "He was from amongst those who narrated fabricated narrations from well- 
established narrators, and mu'dhal narrations (i.e. numerous missing people in the chain) from 


98 "Ath-Thuqat" by Ibn Hibban 9/219 

99 Attributed to him by Ath-ThahabT in "MJzan al-l'tiddl FTNaqd ar-Rijal" 4/269 

100 "TarJkh Madlnati Dimashq” by Ibn 'Asakir 62/160 

101 "Su'alat al-Hakim Lid-Daraqutnl" pg. 280 

102 "Jami' al-'Ulumi Wal-Hikam” by Ibn Rajab pg. 825 

103 "As-Sunan al-Kubra” by AI-BayhaqT 3/394 

104 "Tarlkh Ibn Main Riwayat ad-DarimT' pg. 227 " Adh-Dhu'afa' al-Kablr" by AI-'UqaylT 4/403 and " Al-Majruhln Min 
al-Muhaddithin" by Ibn Hibban 3/123 

105 "Al-Jarh Wat-Ta'dll" by Ibn AbT Hatim 9/152 

106 "Al-Kamil FIDhu'afa ar-Rijal" by Ibn 'AdT 9/16 

107 " Adh-Dhu'afa' al-Kablr" by AI-'UqaylT 4/402 

108 " Adh-Dhu'afa' al-Kablr" by AI-'UqaylT 4/403 
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the Thuqat. It is not allowed to use him as proof, nor to narrate from him, except as a means of 
gleaning lessons for people of this field." 109 

And Ibn 'AdT: "He had a book in which there were ahadTth which no one followed him in narrating. 
His weakness is clear." 110 


And Ad-Daraqutm: "And he is a Layyin (i.e. lacking in strength) shaykh; he narrates a great deal 
from dha'Tf narrators." * * 111 And he said: "He is dha'Tf." 112 

The third: The lack of connection between Yahya Ibn Sa'Td al-'Attar al-BasrT and Sulayman Ibn 
'Isa. 


Sulayman Ibn 'Isa is not listed in any of the books of narrators as one of the shaykhs of Yahya Ibn 
Sa'Td al-'Attar al-BasrT. And in the books of narrators, under any narrator named Sulayman Ibn 
'Isa, there are no students listed named Yahya Ibn Sa'Td. 

The fourth: The condition of Sulayman Ibn 'Tsa. 

Since there is no known connection between Yahya Ibn Sa'Td al-'Attar al-BasrT and Sulayman Ibn 
'Tsa, it is not possible to even verify who Sulayman Ibn 'Tsa is. However, of the narrators named 
Sulayman Ibn 'Tsa, their conditions range from being unknown, all the way down to those who 
have been confirmed as fabricators of ahadTth. 

The fifth: Sulayman Ibn 'Tsa said: "It has reached me that the ark..." 

Sulayman Ibn 'Tsa does not even mention who this statement reached him from. 

After all, the Dajjal will be a murderous dictator who claims to be God, an anathema to all 
followers of the Abrahamic tradition as well as to all people of conscience. 

This statement is indicative of an overwhelming level of ignorance concerning the Revelation of 
Allah and of history. 


As for the Revelation, Allah stated: 


■_Aj IjJiS” <J £• \j> \Xki Ij Jy-iZtLlUj 3 UJ ill Axt- JA UJ) 

< Is- Till tutii 


And when there came to them a Book from Allah confirming that which was with them - 
although before they used to pray for victory against those who disbelieved - but [then] when 


109 "Al-Majruhm Min al-MuhaddithTn" by Ibn Hibban 3/123 

110 "Al-Kamil FTDhu'afa' ar-Rijal" by Ibn 'AdT 9/16 

111 "Ta'ITqat ad-Daraqutm 'Alal-Majruhm Li-lbn Hibban" pg. 106 

112 "Su'alat as-SulamTLid-DaraqutnT' pg. 325 
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there came to them that which they recognized, they disbelieved in it; so the curse of Allah will 
be upon the disbelievers . 113 

And He stated: 


djSjkj liS AjjSjkj OLoJl 

Those to whom We gave the Scripture know him as they know their own sons. But indeed, a 
party of them conceal the truth while they know [it ]. 114 


And He stated: 


|t O ju oli^Jl JJ, 


JUl 


Those to whom We have given the Scripture recognize it as they recognize their [own] sons. 
Those who will lose themselves [in the Hereafter] do not believe . 115 


Is rejecting a Prophet of Allah not "an anathema to all followers of the Abrahamic tradition"? 


Furthermore, Allah stated: 


They want to extinguish the light of Allah with their mouths, but Allah refuses except to perfect 
His light, although the disbelievers dislike it . 116 


Is the desire to extinguish the Light of Allah not "an anathema to all followers of the Abrahamic 
tradition"? 


Allah also stated: 


li kllji Jfi-' jyb jwJl ill OOb cij 






jj-bau \jj\Sj \y*a£’ 


And they were covered with humiliation and poverty and returned with anger from Allah [upon 
them]. That was because they [repeatedly] disbelieved in the signs of Allah and killed the 
Prophets without right. That was because they disobeyed and were [habitually] 
transgressing . 117 


And He stated: 


113 Surat al-Baqarah, 89 

114 Surat al-Baqarah, 146 

115 Surat al-An'am, 20 

116 Surat at-Tawbah, 32 

117 Surat al-Baqarah, 61 
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j*J' oljjy jjjJl OjiiflJj Jp- jJb Ojliajj Jd^' ^! 


Those who disbelieve in the signs of Allah and kill the Prophets without right and kill those who 
order justice from among the people - give them tidings of a painful punishment . 118 

Is killing Prophets of Allah not "an anathema to all followers of the Abrahamic tradition"? 

Allah also told the Believers: 


jiJbj ejiie- U jJL» kijijZz *ttl 'fjSi | Jiji jls" JJj 01 O^uisAdi 


Do you covet [the hope, 0 believers], that they would believe for you while a party of them 
used to hear the words of Allah and then distort the Tawrat after they had understood it while 
they were knowing ? 119 


Is altering the Revelation of Allah not "an anathema to all followers of the Abrahamic tradition"? 


And Allah stated: 


o«S-i j lip 4ji?t0u 


The Jews say, "'Uzayr is the son of Allah"; and the Christians say, "The MasTh is the son of 
Allah." That is their statement from their mouths; they imitate the saying of those who 
disbelieved [before them]. May Allah destroy them; how are they deluded? They have taken 
their scholars and monks as lords besides Allah, and [also] the Messiah, the son of Mary. And 
they were not commanded except to worship one God; there is no deity except Him. Exalted is 
He above whatever they associate with Him . 120 


Is associating partners with Allah not "an anathema to all followers of the Abrahamic tradition"? 
Is ascribing a son to Him not "an anathema to all followers of the Abrahamic tradition"? Is taking 
others as lords besides Him not "an anathema to all followers of the Abrahamic tradition"? 


As for history, then there have almost always been Christians who have killed in the name of 
Christianity; not merely as individuals, but as armies on behalf of their leaders. 

One need not look further than: 


The Crusades 


118 Surat Al 'Imran, 21 

119 Surat al-Baqarah, 75 

120 Surat at-Tawbah, 29-30 
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The colonization of North America by the English and the French 
The colonization of South America by the Spanish and the Portuguese 
The European Wars of Religion 
The Rwandan Genocide 


All of these were done in the name of Christianity - an "Abrahamic" tradition - and resulted in 
the deaths of millions of people. 

And currently, one may turn on nearly any news station or go to any news website and see 
pictures of the occupation of the Muslim land of Palestine to see murders being committed in 
the name of Judaism. 

One may argue that these killings were/are not in line with Judaism and Christianity. However, 
this is not the issue. The issue is that THEY believed/believe they were/are doing it for their 
religions. Therefore, to claim that no "righteous" Jew or Christian will be in the army of the Dajjal 
is a ridiculous claim. 


As for the phrase "Abrahamic tradition," then it is not anything that has come in the Qur'an or 
sunnah. In fact, it is in clear contradiction to the Revelation of Allah. Allah stated: 


' ' o{ ' ' o{ z t ~ * l s ° ° ' > * 'J ~ ''**>*>*" 

2 j&-\ jCi (JyLi *2 ja Oj^Ji 3_j' Uj 1^3* 3j' ^3 

jaj 2)i ^*wJi jaj 2ji (J 3* 'j!jJ o!3 '}■&>' •'is <u u JL. jii 

, * £,' o'* ' t 0* o' ^ 0 f / o't- / >6 * s' * ^ f.' o' *s 0 $ 0 c 

4J ^^^3 ^3 UI3 Ujj 3^3 33 4J jj^3 

*»i 2 p JA 9 f' 3 ' ojIajj Jjlit 2 j 3 J-P’tir'Mj 

JjLaJu \jj\S* \%£- djJU»J % U jglj c^S U li c~U- ji <ui kliii djliAj 1 *p Jiw 2)1 Uj 2)1 


They say, "Be Jews or Christians [so] you will be guided." Say, "Rather, [we follow] the religion 
of Ibrahim, inclining toward truth, and he was not of the polytheists." Say, [0 believers], "We 
have believed in Allah and what has been revealed to us and what has been revealed to Ibrahim 
and Isma'II and Is'haq and Ya'qub and the Descendants and what was given to Musa and 'Isa 
and what was given to the Prophets from their Lord. We make no distinction between any of 
them, and we are Muslims [in submission] to Him." So if they believe in the same as you believe 
in, then they have been [rightly] guided; but if they turn away, they are only in dissension, and 
Allah will be sufficient for you against them. And He is the Hearing, the Knowing. [And say, 
"Ours is] the religion of Allah. And who is better than Allah in [ordaining] religion? And we are 
worshippers of Him." Say, [0 Muhammad], "Do you argue with us about Allah while He is our 
Lord and your Lord? For us are our deeds, and for you are your deeds. And we are sincere [in 
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deed and intention] to Him." Or do you say that Ibrahim and Isma'II and Is'haq and Ya'qub and 
the Descendants were Jews or Christians? Say, "Are you more knowing or is Allah?" And who 
is more unjust than one who conceals a testimony he has from Allah? And Allah is not unaware 
of what you do. That is a nation which has passed on. It will have [the consequence of] what it 
earned, and you will have what you have earned. And you will not be asked about what they 
used to do . 121 


And He stated: 


Ja bbjl IbaJu ii.i’ig*] J&gj aj iijJij j&Jj luL IJJUi ob^Jl JaI b 

ja *|l cJjji Uj (J JaI b (jb IjJjii IjJ jj E 411 

^aIJjJ OlS" U *3 p£j\j pJJu aj U-3 ^ 4; U-3 j*xs>&sr^" f*^jA la JjiaaJ 

£ ij^aT jd^'i '*^*3 ojiijt jjJAJ tli' t/? ciii* tij Uli~° bL»- ciii" j^3 *^3 

Obb OjJaSo' 1 obS3l Ja! b b »3 1 »'ll JjJUsj U 3 Ji oV^ll JaI ja <u>U» 053 jjwji)' ^ 41l_j 

jj.qp4i 411 


Say, "O People of the Scripture, come to a word that is equitable between us and you - that we 
will not worship except Allah and not associate anything with Him and not take one another 
as lords instead of Allah." But if they turn away, then say, "Bear witness that we are Muslims 
[submitting to Him]." O People of the Scripture, why do you argue about Ibrahim while the 
Tawrat and the InjTI were not revealed until after him? Then will you not reason? Here you are 
- those who have argued about that of which you have [some] knowledge, but why do you 
argue about that of which you have no knowledge? And Allah knows, while you know not. 
Ibrahim was neither a Jew nor a Christian, but he was one inclining toward truth, a Muslim. 
And he was not of the polytheists. Indeed, the most worthy of Ibrahim among the people are 
those who followed him [in submission to Allah] and this Prophet, and those who believe [in his 
message]. And Allah is the ally of the believers. A faction of the people of the Scripture wish 
they could mislead you. But they do not mislead except themselves, and they perceive [it] not. 
O People of the Scripture, why do you disbelieve in the verses of Allah while you witness [to 
their truth]? 122 


Therefore, the Jews and Christians have no actual tie to Ibrahim. 


One may ask: "Isn't attributing one's self to Ibrahim enough to say one is following an 'Abrahamic 
tradition'?" 


No it is not. If this was true, then the mushrikm of Quraysh would also be followers of an 
"Abrahamic tradition," as they used to consider themselves followers of Ibrahim. 


121 Surat al-Baqarah, 135-141 

122 Surat A! 'Imran, 64-70 
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Asma' Bint Abi Bakr said: 


ji* U ailj u Ajji 1 j :J*aj 24 *^' Jl °j$> UilS J4ls jj j>. 




"I saw Zayd Ibn 'Amr Ibn Nufayl standing with his back against the Ka'bah saying: '0 people of 
Quraysh; by Allah, none amongst you is on the religion of Ibrahim except me.'" 123 


The authors may claim that they did not say Milloh, Din, religion or faith of Ibrahim, but merely 
tradition. Although this is true in this paragraph, we will see shortly that they say: "All three 
Abrahamic faiths (Islam, Christianity, and Judaism)..." 


Muslims do not believe that rocks and trees will be pointing out random innocent bystanders, 
but rather soldiers of the Dajjal —combatants who are themselves involved in killing innocent 
people. It is about these specific combatants in the Antichrist's army that rocks and trees will say, 
"There is one hiding behind me, come and slay him!" 


No hadith says: "There is one hiding behind me..." The confirmed hadith says: "There is a Jew 
behind me...", a dha'Jf hadith says: "There is a kafir behind me..." and a fabricated hadith says: 
"This is a Dajjall..." 


This is another example of the article attempting to erode the concept of Al-Wala' Wal-Bara' by 
removing phrases which directly differentiate between Muslims and disbelievers. 

The religious identity of the DajjaTs soldiers includes evildoers from all backgrounds (including 
misguided Muslims). 


No it does not, as will be explained. 

Other variants of the hadith state that the rocks and trees will simply say, "Here is a rejector of 
truth hiding behind me!" (Musnad Ahmad 3546) 

There are three problems here: 

The first relates to the translation of the hadith provided by the authors, the second relates to 
the deviant belief that is supported by the translation, and the third relates to the authenticity of 
the hadith. 


Firstly: The translation of the hadith is inaccurate and frankly, misleading. The hadith states: 


123 Collected by Al-Bukhari in his “Sahih" (#3,828) 
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"To the point that rocks and trees will say: 'O Muslim; there is a kafir (disbeliever) beneath me, so 
come kill him.'" 12 * 

In shar'T terms, the word kafir is the opposite of the words Muslim or Mu'min (Believer), 
depending on the text. 

Allah stated: 


tUi ^ JSj 


And say, "The truth is from your Lord, so whoever wills - let him believe; and whoever wills - 
let him disbelieve ." 125 


And He stated: 


^ ^ f i l l ? - 

It is He who created you, then among you is the disbeliever, and among you is the believer . 126 

And on the authority of Usamah Ibn Zayd that the Prophet, ^ Sit J-?, said: 

"The Muslim does not inherit from the kafir nor the kafir from the Muslim." 122 
And with the phrase: 

jsi&i Ijjj % jsisOi L >jt H" 

"The mu'min does not inherit from the kafir and the kafir does not inherit from the mu'min." 123 
And on the authority of Abu Hurayrah, that the Prophet, pL>j Sit Jb>, said: 

"The tribe of Quraysh has precedence over the people in this connection (i.e. the right of ruling). 
The Muslim follows the Muslim amongst them, and the kafir follows the kafir amongst them." 129 

We see that "kafir" is the opposite of "Muslim" or “Mu'min". 


124 Collected by Ahmad in "Al-Musnad" (#3,556) 

125 Surat al-Kahf, 29 

126 Surat at-Taghabun, 2 

127 Collected by AI-BukharT in his "Sahlh" (#6,764) and Muslim in his "Sahlh" (#1,614) 

128 Collected by AI-BukharT in his "Sahlh" (#4,283) 

129 Collected by AI-BukharT in his "Sahlh" (#3,495) and Muslim in his "Sahlh" (#1,818) 
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Even in the hadTth quoted by the authors, its states: ".JO Muslim; there is a kafir (disbeliever) 
beneath me...'" 

Additionally, in their translation, the authors did not use the shar'T meaning of kafir. Instead, they 
relied upon linguistics. This is problematic for a number of reasons. 

The shar'T meaning of a kafir, although definitely related to the linguistic meaning, is more 
comprehensive. This is no different than many other shar'T definitions, such as salat, zakat, 
siyam, hajj and so on. Despite these ties, one cannot use these linguistic origins in place of 
the meanings given in the shar'Tah. If someone supplicated to Allah five times a day instead 
of performing the five known daily payers consisting of standing, ruku', sujud, etc. this would 
not be acceptable, despite the fact that there is a connection between the sharTdefinition 
of salat and the linguistic one, which is synonymous with supplication (du'a'). The same can 
be said with zakat, siyam, hajj and so on. In this situation, although the linguistic meaning of 
kafir (rejector) does relate to the shar'T meaning, it is unacceptable to substitute it in place 
of the shar'T meaning. 

Although rejection is one of the linguistic meanings of kufr, and therefore, a kafir is someone 
committing kufr, so they would be a rejector, this is not the only linguistic meaning of 
kufr/kafir. Another meaning is to cover something or someone who covers something. Due 
to this, a farmer may linguistically be called a kafir due to him covering seeds with soil. 
Likewise, the night is called a kafir, due to it covering everything with darkness. So, why did 
the authors only pick one meaning - rejection - and not use the other? To be true to their 
approach, they should have said: "There is a rejector or someone who covers something 
behind me." 

The linguistic meaning related to rejection is not restricted to rejecting the truth. It also 
includes rejecting someone's favours toward you (i.e. being ungrateful). So, why did the 
authors only pick one type of rejection, after only picking one linguistic meaning to apply? 
To be true to their approach, they should have said: "There is a rejector of something behind 
me." 

If we were to agree that what was meant was the linguistic meaning, and that it was only 
the meaning the authors chose to apply (i.e. rejection), and that it was only the type of 
rejection that the authors chose to apply (i.e. rejection of the truth); what truth are they 
talking about? Is anyone who rejected any truth in their life "a rejector of truth"? If so, this 
means that they will all follow the Dajjal. If not, what is the criteria for deciding what "truth" 
is meant here? 

By not accepting the religion of Islam, the disbelievers have rejected the ultimate truth in 
this life. Therefore, regardless of how one looks at it, these people are not excluded from 
this hadTth at any level. 
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Secondly: Defining a kafir as a rejector of truth means that kufr is rejection of truth. And if kufr is 
the rejection of the truth, then this means that it's opposite - Tman - is merely the acceptance of 
truth. This implication is unavoidable, according to the choice of terminology used by these 
authors. This is the belief of the deviant group; the Murji'ah, and one can find discussions and/or 
refutations of the falseness of this belief in: 

• “Kitab al-Iman Wa Ma'alimuhu Wa Sunanuhu Wa Istikmaluhu Wa Darajatuh" by Abu 
'Ubayd al-Qasim Ibn Sallam (d. 224 H.) 130 

• “Al-Iman" by Ibn AbT Shaybah (d. 235 H.) 131 

• “As-Sunnah" by Ibn AbT 'Asim ath-ThahirT (d. 287 H.) 132 

• " As-Sunnah" by Abu Bakr al-Khallal al-HanbalT (d. 311 H.) 133 

• "Maqalat al-lslamiyyln" by Abul-Hasan al-Ash'arT (d. 324 H.) 134 

• ", Al-lbanah 'An SharT'at al-Firqat an-Najiyah Wa Mujanabat al-Firaq al-Mathmumah" by 
Ibn Battah al-HanbalT (d. 387 H.) 135 

• “Sharh Usui I'tiqad Ahl as-Sunnah Wal-Jama'ah Min al-Kitab Was-Sunnah Wa Ijma' as- 
Sahabah Wat-Tabi'Jn Min Ba'dihim" by AI-Lalaka'T ash-Shafi'T (d. 418 H.) 136 

• “Al-Farq Bayn al-Firaq" by 'Abdul-Qahir al-BaghdadT (d. 429 H.) 137 

• “Al-Milal Wan-Nihal" by Ash-ShahrastanT (d. 548 H.) 138 

Thirdly: As for the authenticity of this hadith, then it is dha'Jf. It was declared dha'Jf by AI-AlbanT 139 
and Shu'ayb al-Arna'ut. 140 

The chain of transmission for this hadith is: 

Imam Ahmad said: 


130 pg. 9-103 (the whole book) 

131 pg. 16-50 (the whole book) 

132 pg. 461-465 

133 1/562-602 and 2/9-60 

134 1/213-224 

135 1/625-906 

136 2/809 - 3/1032 

137 pg. 178-182 

138 1/137-144 

139 "Silsilat al-Ahadith adh-Dha'Tfah Wal-Mawdhu'ah" by AI-AlbanT 9/307 

140 "Musnad al-lmam Ahmad” with the verification of Shu'ayb al-Arna'ut, 'Adil Murshid and others 6/20 
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...*u!p ‘OJi ^gi4^ £^411 ^4 j^p ojL OS' ^jj yy^ yt aL*^ - y^ ^ ' VjU_* ■ +y~a& UjA^- 


Hushaym told us: AI-'Awwam conveyed to us: On the authority of Jabalah Ibn Suhaym: On the 
authority of Mu'thir Ibn 'Afazah: On the authority of Ibn Mas'ud: On the authority of the Prophet, 
aIIp <04 Jy>... 


And Ibn Jarir (d. 310 H.) said: 

.. .jwJ Itf : Jl3 J^-S ^4^- 

Ahmad Ibn Ibrahim told me, saying: Hushaym Ibn Bashir told us... 141 


And he said: 


. ..oJjp- y> jP :Jjj jj ^4?' ^ US : Jll J-jftirM drt *44 p 


'Ubayd Ibn Isma'il al-Habbarl told me, saying: Al-Muharibi told us: On the authority of Asbagh Ibn 
Zayd: On the authority of AI-'Awwam Ibn Hawshab... 142 

And Ash-ShashI (d. 335 H.) said: 


... . ■ 1 P* \j : ^j ltf A ^yj iUil v4p . jyitXp" : 0> 1 ^yj ^ l ywwP LC;-L?- 

'Tsa Ibn Ahmad told us: 'Abdullah Ibn Mutl' told me: Hushaym informed us... 143 

Yes, it was declared sahlh (authentic) by Ahmad Shakir (d. 1377 H.). 144 However, he is known for 
being overly-lenient with his authentication. 

This was mentioned by 'Abdul-'AzIz Ibn Baz (d. 1420 H.), 145 AI-AlbanI, 146 'Abdullah as-Sa'd, 147 Abu 
Is'haq al-Huwaynl, 148 'Abdul-Karlm al-Khudhayr 149 and Mustafa al-'AdawI. 150 

There are two clear defects in this chain. 

The first: Mu'thir Ibn 'Afazah is the majhul. 


141 Collected by Ibn Jarir in "Jami' al-Bayan 'An Ta'wJI Aay al-Qur'an" 15/413 and 16/406 

142 Collected by Ibn Jarir in "Jami' al-Bayan 'An Ta'wJI Aay al-Qur'an" 16/406 

143 Collected by Ash-ShashT in "Al-Musnad” (#846) 

144 "Al-Musnad” by Imam Ahmad 3/485 

145 "Majmu' Fatawa Ibn Baz" 26/258-259 

146 "Silsilat al-AhadJth as-SahJhah” by AI-AlbanT 7/357 

147 “Al-Lami' FJSharh as-Sa'd 'Alal-Jami'" pg. 327 

148 "Ghawth al-Makdud Bi-TakhrJj Muntaqa Ibn al-Jarud” by Abu Is'haq al-Huwaynl 1/89 

149 http://shkhudheir.com/pearls-of-benefits/763470208 

150 "Sharh 'llal al-Hadlth Ma' As'ilah Wa Ajwibah FJ Mustalah al-HadJth” by Mustafa al-'AdawI pg. 68 
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He was only declared trustworthy by AI-'ljlT 151 and Ibn Hibban. 152 
Despite this, he is at the level of majhul. This is because: 

The tawthTq of AI-'ljlT is overly-lenient, as was mentioned earlier. 

Ibn Hibban is overly-lenient as well and his practice was to mention narrators in his book 
" Ath-Thuqat" if no criticism was known in their regard, as was mentioned earlier. 

AI-BukharT mentioned him in “At-Tankh al-KabTr" ls 3 without declaring anything about him or 
mentioning what anyone else declared about him. And this is indicative of him being majhul, 
as was mentioned earlier. 


Ibn AbT Hatim mentioned him in " Al-Jarh Wat-Ta'dTl” 15 * without declaring anything about him 
or mentioning what anyone else declared about him. And this is indicative of him being 
majhul, as was mentioned earlier. 

Only one narrator is known to have ever narrated from him (Jabalah Ibn Suhaym). 

He is only known to have ever narrated two ahadTth. 

The second: The tafarrud of Mu'thir Ibn 'Afazah from 'Abdullah Ibn Mas'ud. 

None of 'Abdullah Ibn Mas'ud's major companions, such as 'Alqamah Ibn Qays, Masruq Ibn al- 
Ajda', Al-Aswad Ibn YazTd, 'AbTdah as-SalmanT, Abu Wa'il ShaqTq Ibn Salamah or 'Amr Ibn 
ShurahbTl narrated this hadTth from him. In fact, out of the hundreds of narrators reported to 
have narrated from him, none narrated this hadTth from him other than this unknown narrator 
with almost no ahadTth. 


And this phrase appears in another hadTth on the authority of 'Uthman Ibn Abil-'As 

Ahmad Ibn Hanbal said: 


b\ Jg*-"... OUip til?' :Jl3 :Jjj ^ a JjjT 

".j9l5 'JLa Ij ’.jf ;Jytiij .jSO 'JLa b :JyLx! 


151 "Ma'rifat ath-Thuqati Min Rijal Ahlil-'llm Wal-HadTth Wa Min adh-Dhu'afa' Wa Thikri Mathahibihim Wa 
Akhbarihim" by AI-'ljlT 2/303 

152 "Ath-Thuqat" by Ibn Hibban 5/463 

153 "At-Tankh al-KabTd’ by AI-BukharT 8/63 

154 "Al-Jarh Wat-Ta'dTI" by Ibn AbT Hatim 8/429 
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YazTd Ibn Harun told us: Hammad Ibn Salamah told us: On the authority of 'AIT Ibn Zayd: On the 
authority of Abu Nadhrah who said: We came to 'Uthman Ibn Abil-'As..."7o the point that trees 
will say: V mu'min, this is a kafir.' And rocks will say: 'O mu'min, this is a kafir.'" 155 


And At-Jabaram (d. 360 H.) said: 



Abu Khalifah Al-Fadhl Ibn al-Hubab told us: Muhammad Ibn 'Abdillah al-Khuza'i told us: Hammad 
Ibn Salamah told us... 156 


This hadith is dha'if, as it contains 'All Ibn Zayd. 

Shu'bah Ibn al-Hajjaj (d. 160 H.) said: "And he was one who would raise ahadlth (to the Prophet, 
pL>j Jb>, mistakenly)." 157 

Wuhayb Ibn Khalid (d. 165 H.) weakened him. 158 

Hammad Ibn Zayd (d. 179 H.) said: "'AIT Ibn Zayd used to narrate a hadith, then someone would 
come to him the next day and he would narrate it as though it was a different hadith.” 159 And he 
said: "And he used to reverse ahadlth." 160 

Muhammad Ibn Sa'd said: "And he had many ahadlth. And there is weakness in him, and he 
may not be used as proof." 161 

Yahya Ibn Ma'Tn said: "He was not very strong." 162 And he said: "Indeed, 'AIT was not a hafith (i.e. 
preserver)." 163 And he said: "He is dha'if." 16 * And he said: "He is dha'if in everything." 165 And he 
said: "He is not proof." 166 

'AIT Ibn al-MadTnT (d. 234 H.) said: "He was dha'if in our view." 167 


155 Collected by Ahmad in “Ai-Musnad" (#17,900) 

156 Collected by At-Jabaram "Al-Mu'jam al-Kablr" (#8,392) 

157 "Al-Jarh Wat-Ta'dH" by Ibn AbT Hatim 6/186, "Al-Kamil FI Dhu'afa' ar-Rijal” by Ibn 'AdT 6/334 and "Adh-Dhu'afa' 
al-Kablr" by AI-'UqaylT 3/229 

158 "Al-Kamil FI Dhu'afa' ar-Rijal" by Ibn 'AdT 6/333-334 

159 ", Adh-Dhu'afa' al-Kablr" by AI-'UqaylT 3/229 and with a similar phrasing in " Al-Jarh Wat-Ta'dH" by Ibn AbT Hatim 
6/186 

160 ", Adh-Dhu'afa' al-Kablr" by AI-'UqaylT 3/229 

161 "At-Jabaqat al-Kubra” by Muhammad Ibn Sa'd 7/252 

162 "Al-Kamil FI Dhu'afa' ar-Rijal" by Ibn 'AdT 6/335 

163 "Su'alat Ibn al-Junayd" pg. 325 

164 "Al-Kamil FI Dhu'afa' ar-Rijal” by Ibn 'AdT 6/335 and "Adh-Dhu'afa' al-Kabir" by AI-'UqaylT 3/229 

165 "At-Tarlkh al-Kablr - As-Safar ath-Thani" by Ibn AbT Khaythamah 1/491 

166 "Al-Jarh Wat-Ta'dH" by Ibn AbT Hatim 6/187 and "Al-Kamil FI Dhu'afa' ar-Rijal" by Ibn 'AdT 6/335 

167 "Su'alat Ibn AblShaybah Li-lbn al-Madlnf pg.57 
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Ahmad Ibn Hanbal said: "He is not strong, (yet) the people narrated from him." 168 And he said: 
"He is nothing." 169 

AI-JawzajanT said: "He is feeble regarding ahadith; dha'Tf. He deviated away from the target. 170 
He is not to be used as proof." 171 

AI-'ljlT said: "His ahadith may be written, and he is not strong." 172 And said: "There is no harm in 
him." 173 

Abu Zur'ah ar-RazT (d. 264 H.) said: "He is not strong." 174 

Abu Hatim ar-RazT said: "He is not strong. His hadith may be written yet not used for proof." 175 

At-TirmithT (d. 279 H.) said: "He was a saduq, however, he possibly raised things (to the Prophet, 
tJ~>j ds &i Jb>) which others stopped (at those before the Prophet, ds- J^)." 176 

An-Nasa'T said: "He is dha'Tf." 177 

Ibn Hibban said: "He was an honourable shaykh. And he used to err in narrations and make 
mistakes in transmission, until that became abundant within his transmissions, and objectionable 
narrations became evident in what he would narrate from well-known narrators, so he was 
deserving of being abandoned as a source of proof." 178 

Ibn 'AdT said: "He used to go to extremes in tashayyu' (i.e. partisanship to 'AIT Ibn AbTfalib, ^ 
as. 4)1) along with the people of Al-Basrah. And despite his weakness, his ahadith may be 
written." 179 

Abu Ahmad al-Hakim said: "He is not solid according to them (i.e. the scholars of hadTth)." 180 


168 “Al-Jarh Wat-Ta'dil" by Ibn Abi Hatim 6/186 

169 "Al-Kamil FTDhu'afa' ar-Rijal" by Ibn 'AdT 6/335 

170 This is referring to him having extremism in tashayyu' (i.e. partisanship to 'AIT Ibn AbTJalib, us 41 ^f) 

171 "Ahwal ar-Rijal" by AI-JawzajanT pg. 194 

172 “Ma'rifat ath-Thuqati Min Rijal Ahlil-'llm Wal-HadTth Wa Min adh-Dhu'afa' Wa Thikri Mathahibihim Wa 
Akhbarihim"by AI-'ljlT 2/154 

173 " Ma'rifat ath-Thuqati Min Rijal Ahlil-'llm Wal-HadTth Wa Min adh-Dhu'afa' Wa Thikri Mathahibihim Wa 
Akhbarihim" by AI-'ljlT 2/154 

174 "Al-Jarh Wat-Ta'dTI” by Ibn AbT Hatim 6/187 

175 "Al-Jarh Wat-Ta'dTI” by Ibn AbT Hatim 6/187 

176 "Al-Jami'" by At-TirmithT 4/343 

177 "As-Sunan al-Kubra” by An-Nasa'T 7/29 

178 "AI-MajruhTn Min al-MuhaddithTn" by Ibn Hibban 2/103 

179 "Al-Kamil FTDhu'afa' ar-Rijal” by Ibn 'AdT 6/344 

180 Attributed to him by AI-MizzT in "TahthTb al-Kamal FTAsma' ar-Rijal" 20/439 and Ibn Hajar al-'AsqalanT in "TahthTb 
at-TahthTb” 1/3,23, 
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Ad-DaraqutnT said: "There is slight weakness in him." 181 

As for what Shu'bah Ibn al-Hajjaj said: "He narrated to us before he became senile." 182 
And what Ya'qub Ibn Sufyan al-FasawT (d. 277 H.) said: "He became senile in his old age." 183 
Then Yahya Ibn Ma'Tn said: "'AIT Ibn Zayd never became senile whatsoever." 184 


So, either he never became senile and was at the same level of weakness all his life, or he was 
dha'Jf his whole life, but then became senile later on and became even weaker. 


In another chain, Al-Hakim an-NaysaburT (d. 405 H.) said: 


".idiili Jjli” iJia Ij :5) y OUip £4' :®J4aS ^1 °yA y Jjj y 


Al-Hasan Ibn Halim al-MarwazT informed me: Ahmad Ibn Ibrahim ash-Shathurl told us: Sa'Td Ibn 
Hubayrah told us: Hammad Ibn Zayd told us: On the authority of Ayyub as-Sakhtiyanl and 'AIT Ibn 
Zayd Ibn Jad'an: On the authority of Abu Nadhrah who said: We came to 'Uthman Ibn Abil- 
'As ..."To the point that rocks will say: '0 mu'min, this is a kafir, so kill him.'" 185 


Al-Hakim said: "This is a haclith with an authentic chain, due to the mention of Ayyub as- 
SakhtiyanT, yet they (i.e. Al-Bukharl and Muslim) did not collect it." 186 


We see here that Ayyub as-Sakhtiyanl also narrates this hadith alongside 'AIT Ibn Zayd from Abu 
Nadhrah. However this chain contains two additional weaknesses before the mention of Ayyub 
as-Sakhtiyanl, so this cannot be used to remove the weakness of 'AIT Ibn Zayd. 

Ath-ThahabT (d. 748 H.) commented on what Al-Hakim said by saying: "Ibn Hubayrah is wah 
(feeble)." 187 


And what Ath-ThahabT said is indeed correct, as Sa'id Ibn Hubayrah was dha'Jf. 


Abu Hatim ar-RazT said: "He is not strong. He narrated ahadith which the people of knowledge 
objected to." 188 


181 " Su'alat al-Barqani Lid-DaraqutnT' pg. 52 

182 “Al-Kamil FIDhu'afa' ar-Rijal” by Ibn 'AdT 6/334 

183 “Al-Ma'rifah Wat-Tarikh” by Ya'qub Ibn Sufyan al-FasawT 2/741 

184 “Su'alat Ibn al-Junayd” pg. 456 

185 Collected by Al-Hakim an-NaysaburT in " Al-Mustadrak 'Alas-Sahlhayn" (#8,473) 

186 " Al-Mustadrak 'Alas-Sahlhayn" by Al-Hakim an-NaysaburT 4/524 

187 "Al-Mustadrak 'Alas-Sahlhayn" by Al-Hakim an-NaysaburT 4/524 

188 "Al-Jarh Wat-Ta'dll" by Ibn AbT Hatim 4/71 
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Ibn Hibban said: "He narrates fabricated narrations from reliable narrators. It is as though he 
fabricated them or they were fabricated for him and he would respond to them (i.e. pass them 
on). It is not allowed to use him as proof whatsoever." 189 

Furthermore, Ahmad Ibn Ibrahim ash-Shathurl is majhul. No one declared him reliable and the 
only person to narrate from him was Al-Hasan Ibn Halim al-MarwazI. 

As for the authentication of Al-Hakim, then it cannot be relied upon. 

Ibn Taymiyyah (d. 728 H.) said: "And very often, Al-Hakim authenticates ahadlth which can be 
said, without doubt, are fabricated (and) have no basis." 190 

Ath-ThahabI said: "In his 'Mustadrak' , he authenticates ahadlth which are disreputable, and he 
does so often." 191 


Ibn al-Qayyim (d. 751 H.) said: "And the huffath (preservers) who diagnose defects of hadTth pay 
no attention to the authentication of Al-Hakim. And they do not raise their heads to it. In fact, 
his authentication does not equal or indicate a hadTth is hasan (good). Rather, he authenticates 
things that are, without any doubt, fabricated according to the people of knowledge of hadTth." 192 

Az-Zayla'I (d. 762 H.) said: "And the authentication of Al-Hakim is not to be taken into 
consideration." 193 And he also said: ", Al-Hakim is known for his leniency and for his authentication 
of dha'Tf and even fabricated a hadTth." 194 

And this phrase appears in another hadTth on the authority of Samurah Ibn Jundub as well. 


Ibn Abi Shaybah said: 


AsilsJ- <3 jSlii oaI?- UJj <UI JJil <3»C*)l diCU- : JlS jS’i 3*ai)l 

Jui <y IS” \j CM <U1 ^*1^3 ^ 0^ 

".iiail 


Al-Fadhl Ibn Dukayn said: Tha'labah Ibn Hbad al-'Abdl, (who was) from the people of Al-Basrah, 
told us that one day, he attended a Khutbah of Samurah Ibn Jundub. In his Khutbah, he 
mentioned a hadTth from the Messenger of Allah, ,*Lj p that he said. .."To the point that 


189 “ATMajruhin Min al-Muhaddithin" by Ibn Hibban 1/327 

190 " MajmO' al-Fatawa" by Ibn Taymiyyah 22/426 

191 "MIzan al-l'tidal FT Naqd ar-Rijal" by Ath-ThahabT 3/608 

192 "Al-Furusiyyah al-Muhammadiyyah” by Ibn al-Qayyim pg. 185 

193 "Nasb ar-Rayah Li-Takhrlj Ahadlth al-FUdayah" 1/344 

194 "Nasb ar-Rayah Li-Takhrij Ahadlth al-FUdayah" 1/360 
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the bases of walls and the trunks of trees will call out: '0 believer, this is a kafir hiding behind it; 
come kill him.'" 195 


And Ar-Ruyam (d. 307 H.) said: 




Muhammad Ibn Ishaq informed us: Ahmad Ibn 'Abdillah Ibn Yunus and Yahya Ibn Abi Bukayr 
informed us, both saying: Al-Aswad Ibn Qays informed us: Tha'labah Ibn 'Ibad al-'AbdT told 


And Ibn Khuzaymah (d. 311 H.) said: 


ijlWl Jt- :^ju jjI lii bi :jii Ui : yfio f>\ 'dff- 


Abu Jahir informed us: Abu Bakr told us: Muhammad Ibn Yahya told us: Abu Nu'aym told us: On 
the authority of Al-Aswad Ibn Qays... 197 


And Ibn Hibban said: 

^ ijlWl :<LSljP jjI \jJ>Ap- :Jll jlJJ' £f> oil?- liLl?- :Jll jjI 

Abu Ya'la informed us, saying: Khalaf Ibn Hisham al-Bazzar told us, saying: Abu 'Awanah told us: 
On the authority of Al-Aswad Ibn Qays... 198 


And At-JabaranT said: 


.. .Aj\fs- jjl Lj :*^ll Lj Jjliwl : JlgoJ' ^f> Itf 


'AIT Ibn 'Abdil-'AzTz told us: Hajjaj Ibn Minhal told us: Ha'\ 199 And Al-Husayn Ibn Ishaq at-TustarT 
told us: Yahya al-HimmanT told us, both 200 saying: Abu 'Awanah told us... 201 


And At-Jabaram also said: 


195 Collected by Ibn AbTShaybah in “Al-Musannaf (#37,513) 

196 Collected by Ar-Ruyam in “Al-Musnad" (#848) 

197 Collected by Ibn Khuzaymah in his "Sahih" (#1,397) 

198 Collected by Ibn Hibban in his "Sahih” (#2,856) 

199 Placing the letter ^ [Ha') inside a chain of transmission was done by scholars of hadith when beginning a chain 
over in order to show two separate chains to one individual. In this case, there are two separate chains between At- 
JabaranT and Abu 'Awanah, then the chains join from Abu 'Awanah to the Prophet, jJLj ds- iiil Jb>. 

200 Meaning Hajjaj Ibn Minhal and Yahya al-HimmanT 

201 Collected by At-JabaranT in "Al-Mu'jam al-Kabir" (#6,798) 
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•jt- :jL»j Uj :*^li Lj dJU- jj 3 y ^ j>. : ( j» ! Pljr‘M jj klJJU C>Lt*£ jj' Itf :jjj*)l ^4^ Uij^- 

. . .^vv*3 


'AIT Ibn 'Abdil-'AzTz told us: Abu Ghassan Malik Ibn Isma'Tl told us: And Muhammad Ibn 'Amr Ibn 
Khalid al-Harranltold us: My father told us, both 202 saying: Zuhayr told us: On the authority of Al- 
Aswad Ibn Qays... 203 


And Al-Hakim an-NaysaburT said: 


J Cfi ^Js- Lj : JjjJl iLiJ? - jjs- Ulj Uj : y) Uj \A jj dX£ ji' 


Abul-'Abbas Muhammad Ibn Ya'qub told us: Al-Hasan Ibn Mukram told us: Abun-Nadhr told us: 
Zuhayr told us: And 'AIT Ibn Hamshath al-'Adl told us: 'AIT Ibn 'Abdil-'AzTz told us: Abu Nu'aym told 
us: Zuhayr told us... 204 


Al-Hakim an-NaysaburT said: "This is a hadlth with an authentic chain according to the conditions 
of the two shaykhs, and they did not collect it." 205 


However, this is not the case. Tha'labah Ibn 'Ibad al-'Abdi is majhul. This was stated by 'All Ibn al- 
MadTnT 206 and AI-'ljlT, 207 and was later supported by Ibn Hazm (d. 456 H.) 208 and Ath-ThahabT. 209 


Likewise, no one declared him reliable or truthful. 

And finally, he was mentioned by AI-BukharT in "At-Tankh al-Kabir" 210 and Ibn AbT Hatim in "Al- 
Jarh Wat-Ta'dTl" 211 and neither declared anything about him or mentioned what anyone else said 
about him. This is indicative of him being majhul, as was mentioned earlier. 


And these different narrations do not support each other, as they are three separate ahadith 
from three different Sahabah. 


202 Meaning Malik Ibn Isma'Tl and 'Amr Ibn Khalid al-HarranT 

203 Collected by At-TabaranT in "Al-Mu'jam al-Kabir" (#6,799) 

204 Collected by Al-Hakim in "Al-Mustadrak 'Alas-Sahihayn" (#1,230) 

205 " Al-Mustadrak 'Alas-Sahihayn" by Al-Hakim an-NaysaburT 1/478 

206 Attributed to him by Ibn al-Qattan al-FasT in "Bayan al-Wahm Wal-lham al-Waqi'ayn FT Kitab al-Ahkam" 3/196, 
Ibn al-Mulaqqin in "Al-Badr al-Munir FT Takhrij al-Ahadith Wal-Athar al-Waqi'ah Fish-Sharh al-Kabir" 5/129, Ath- 
ThahabT in "Mizan al-l'tiddl FiNaqd ar-Rijal" 1/371, 'Ala' ad-DTn Mughlatay in "Ikmal Tahthib al-Kamal" 3/98 and Ibn 
Nasir ad-DTn ad-DimashqT in "Tawdhih al-Mushtabih Fi Dhabt Asma' ar-Ruwati Wa Ansabihim Wa Alqabihim Wa 
Kunahum" 2/14 

207 " Ma'rifat ath-Thuqati Min Rijal Ahlil-'llm Wal-Hadith Wa Min adh-Dhu'afa' Wa Thikri Mathahibihim Wa 
Akhbarihim" by AI-'ljlT 1/260 

208 "Al-Muhalla FiSharh al-Mujalla Bil-Hujaji Wal-Athar" by Ibn Hazm 3/360 

209 "Diwan adh-Dhu'afa' Wal-Matrukin" by Ath-ThahabT pg. 58. And in "Al-Mughni Fidh-Dhu'afa'" 1/122, he said: "It 
is not known who he is." 

210 "At-Tarikh al-KabiK' by AI-BukharT 2/174 

211 "Al-Jarh Wat-Ta'dil” by Ibn AbT Hatim 2/463 
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As demonstrated, there are no authentic chains to the phrase cited by the authors. 

On the other hand, we have the phrase "...a Jew..." in the hadTth of Abu Hurayrah in " SahTh al- 
BukharT' 212 and ''SahTh Muslim.” 213 The same wording can also be found in the hadTth of 'Abdullah 
Ibn 'Umar in "SahTh al-BukhdrT' 2U and "SahTh Muslim." 215 In other words, two separate ahadTth 
at the height of authenticity contradict the phrasing the authors attempted to use. 

or "Here is a soldier of Dajjal\" (al-Buhur al-Zakhirah 1/493) and do not focus on the religious 
identity. 

There are three issues here. The first relates to the translation of the hadTth, the second to the 
reference cited and the third to the authenticity of the hadTth cited. 

The first: The hadTth does not translate as "...a soldier of Dajjal..." The word is "DajjalT." This is 
the word Dajjal with the letter Yd' (cs) added onto it, which is called "Yd' an-Nasab (Yd' of 

Attribution)." This means that the person being referred to is attributed to the Dajjal. The best 
translation is "Follower of the Dajjal" or Dajjalian. Just like someone who follows the sunnah is a 
SunnT, or someone from Iraq is an 'IraqT; no one would say SunnT means a soldier of the Sunnah 
or 'IraqT means a soldier of Iraq. 

This translation is an attempt to say: "See, here it is talking about a soldier of the Dajjal, so 
obviously, the other hadTth is inevitably referring to the Jewish soldiers of the Dajjal." 

And even if that were correct, it does not permit the mistranslation of citations as is well known 
according to any standards of academia, which the authors claim to uphold. 

The second: As for the reference cited, then this is not even a book of hadTth, rather, it is a book 
of 'AqTdah related to matters of eschatology. Furthermore, the author of this book, As-SaffarTnT, 
died in the year 1113 H., meaning, only 327 years ago. This is not how a research paper is written. 

This would be like someone quoting a hadTth in "SahTh al-Bukhar?', but instead of citing "SahTh 
al-BukharT' as the source, they cite the travesty of an article currently being discussed. 

Therefore, the authors either knew this was not a book of hadTth, or they did not know. If they 
knew, then it can be said that they cited this book instead of the actual book because a) they did 
not want anyone to find the actual chain of the hadTth and study it, b) do not know how to 
properly cite Islamic references, or c) are too lazy or unable to find the original source of this 


212 (#2,926) 

213 (#2,922) 

214 (#2,925) and (#3,593) 

215 (#2,921) 
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hadith. If they did not know, then this shows an astounding level of ignorance related to the 
sources of knowledge used in Islamic research. 

The third: As for the authenticity of this hadith, then it is, in fact, a fabricated hadith. 


Nu'aym Ibn Hammad said: 


".Alxili I la Alii F Ijl" :Jll jillij Alip 


Abu 'Umar told us: On the authority of Ibn LahT'ah: On the authority of 'Abdul-Wahhab Ibn 
Husayn: On the authority of Muhammad Ibn Thabit: On the authority of his father: On the 
authority of Al-Harith: On the authority of 'Abdullah: On the authority of the Prophet, *1* &i 
,*Lj, who said: "When the Dajjal reaches (the town of) 'Aqabah Aflq..." Until the end of the hadith 


which states: "0 Mu'min; this is a Dajjall, so kill him." 216 The hadith is extremely lengthy, so only 
the relevant part was kept here. 


There are eight clear defects in this chain: 


The first: Nu'aym Ibn Hammad is dha'Tf, and some accused him of fabricating ahadlth. 


This was previously explained in detail. 


The second: Abu 'Umar, who is Hammad Ibn Waqid as-Saffar, is dha'Tf. 

Yahya Ibn Ma'Tn said: "I do not know him." 217 And he said: "He is dha'If.” 218 So, at first, he was 
unaware of his condition, and later came to know of his weakness. 


'Amr Ibn 'All al-Fallas said: "He had many errors. He had many mistakes. He is not from amongst 
those who are to be narrated from." 219 


AI-BukharT said: " Munkar al-hadlth.” 220 

Abu Zur'ah ar-RazT said: "His ahadlth are lacking in strength." 221 

Abu Hatim ar-RazT said: "He is not strong. His ahadlth are lacking in strength. His ahadlth may be 
written for i'tibar (meaning used in consideration with other narrations)." 222 


216 “Al-Fitan" by Nu'aym Ibn Hammad (#1,601) 

217 "Su'alat Ibn al-Junayd” pg. 433 

218 “Tarikh Ibn Main Riwayat ad-DawrT' 4/122 

219 "Al-Kamil FIDhu'afa' ar-Rijal" by Ibn 'AdT 3/27 

220 "Al-Kamil FIDhu'afa' ar-Rijal" by Ibn 'AdT 3/27 

221 "Al-Jarh Wat-Ta'dH" by Ibn AbT Hatim 3/150 

222 "Al-Jarh Wat-Ta'dH" by Ibn AbT Hatim 3/150 
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At-TirmithT said: "He is not a hafith.” 223 

AI-'UqaylT said: "He contradicts (others) in his ahadith.” 224 

Ibn Hibban said: "It is not allowed to use his narrations as proof when he is the only one 
narrating." 225 

Ibn 'AdT said: "And Hammad Ibn Waqid had ahadith, which were not many. And no trustworthy 
narrators followed him in anything that he narrates." 226 

The third: The tafarrud of Abu 'Umar from Ibn LahT'ah: 

'Abdullah Ibn LahT'ah was a major narrator of ahadith in Egypt in his time and he had dozens of 
students. Amongst them were narrators who are considered much more acceptable when 
narrating ahadith from him. This is due to the fact that they narrated from him early on, and 
would actually review his writings, instead of merely taking what he narrated from memory. This 
is in addition to the other factors, which placed those other narrators at a higher level than the 
rest of those who transmitted from him. 

Amongst these were 'Abdullah Ibn Wahb, 'Abdullah Ibn YazTd al-Muqri', 'Abdullah Ibn al- 
Mubarak, 'Abdullah Ibn Maslamah al-Qa'nabT, LahT'ah Ibn 'Isa, Abul-Aswad An-Nadhr Ibn 'Abdil- 
Jabbar, Ibn AbT Maryam, Ibn Rumh, Abu Sa'Td Mawla BanT Hashim, Bishr Ibn Bakr, Is'haq Ibn 'Isa 
at-Jabba', Yahya Ibn Is'haq, Al-WalTd Ibn YazTd, Al-Layth Ibn Sa'd, 'Abdur-Rahman Ibn MahdT and 
others. Yet, somehow this one dha'If narrator is supposed to have taken this hadlth from him, to 
the exclusion of all of the other narrators who took from him, including his major companions 
and major Imams in his time? 

The fourth: Ibn LahT'ah, who is 'Abdullah Ibn LahT'ah, is dha'Tf. 

Bishr Ibn as-SarT (d. 195 H.) said: "If you saw Ibn LahT'ah, you wouldn't take anything from him." 227 

And it has come from Yahya Ibn Sa'Td al-Qattan (d. 198 H.) that he did not consider him to be 
anything. 228 


223 "Al-Jami'" by At-TirmithT 5/458 

224 "Adh-Dhu'afa' al-Kablr" by AI-'UqaylT 1/312 

225 "Al-Majruhln Min al-Muhaddithm" by Ibn Hibban 1/253 

226 "Al-Kamil FIDhu'afa' ar-Rijal" by Ibn 'AdT 3/28 

227 "Al-Kamil FIDhu'afa' ar-Rijal" by Ibn 'AdT 5/238 and "Al-Majruhm Min al-Muhaddithln” by Ibn Hibban 2/13 

228 "At-Tarlkh al-Kablr" 5/182 and "Adh-Dhu'afa' as-Saghlr” pg. 80, both by AI-BukharT 
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Yahya Ibn Ma'Tn said: "He is dho'Tf when it comes to ahadith.” 229 And he said: "He is dha'Jf.” 230 
And he said: "His ahadith are not used as proof." 231 And he said: "In all of his ahadith, he is 
nothing." 232 And he said: "He is dha'Jf in all of his ahadith, not (just) in some of them." 233 And he 
said: "What was before the burning of his books may be written from him." 234 And he said: "His 
ahadith are not very strong." 235 And he said: "He is nothing, whether he changed (later in life) or 
did not change." 236 

Ahmad Ibn Hanbal said: "The hadith of Ibn LahT'ah are not a proof. I write much of what I write 
to take into consideration (with other narrations), and it strengthens each other." 237 

Muslim Ibn al-Hajjaj (d. 261 H.) said: "He was abandoned by Ibn MahdT, Yahya and WakT'." 238 

And he was weakened by Abu Zur'ah ar-RazT and Abu Hatim ar-RazT. They then said: "As for Ibn 
LahT'ah, then his matter is confusing. His ahadith are written to take into consideration." Abu 
Hatim was then asked: "If the one narrating from Ibn LahT'ah is the likes of Ibn al-Mubarak and 
Ibn Wahb, can it be used as proof?" He said: "No." 239 

At-TirmithT said: "Ibn LahT'ah is dha'Jf according to the People of Hadith. He was weakened by 
Yahya Ibn Sa'Td al-Qattan and others." 240 

AI-JawzajanT said: "His ahadith are not to be stopped on (i.e. they should be overlooked). And 
they should not be used as proof. And one should not be fooled by his narrations." 241 

An-Nasa'T weakened him and said: "I did not collect anything from his ahadith at all, except for 
one hadith." 2 * 2 

Ibn Khuzaymah said: "Ibn LahT'ah, *>j, does not meet our condition for those who are used as 
proof." 243 


229 "Ma'rifat ar-Rijal 'An Yahya Ibn Ma'm" by Ibn Mihraz 1/67 and "Tarikh Ibn Ma'm Riwayat ad-DarimT’ pg. 153 

230 "Adh-Dhu'afa' al-KabTr" by Ibn 'AdT 2/293 

231 " Adh-Dhu'afa' al-KabTr " by Ibn 'AdT 2/293 

232 "Ma'rifat ar-Rijal 'An Yahya Ibn Ma'm" by Ibn Mihraz 1/67 

233 "Ma'rifat ar-Rijal 'An Yahya Ibn Ma'm" by Ibn Mihraz 1/67 

234 "Adh-Dhu'afa' al-KabTr" by Ibn 'AdT 2/293 

235 "Al-Jarh Wat-Ta'dTI” by Ibn AbT Hatim 5/147 

236 "Min Kalam AbT Zakariyya Yahya Ibn Ma'Tn Fir-Rijal Riwayat Ibn Jahman" pg. 108 

237 Attributed to him by AI-MizzT in "Tah'thTb al-Kamal FT Asm a' ar-Rijal" 15/493 and Ibn Rajab in "Sharh 'Hal at- 
Tirmithf 1/420 

238 "Al-Kuna Wal-Asma'" by Muslim Ibn al-Hajjaj 1/519 

239 "Al-Jarh Wat-Ta'dTI” by Ibn AbT Hatim 5/147 

240 "Al-Jami' al-KabTr" by At-TirmithT 1/60 

241 "Ahwal ar-Rijal" by AI-JawzajanT pg. 266 

242 "TarTkh Ibn Yunus as-SadafT al-MisrT’ 1/282 

243 "At-TawhTd Wa Ithbat Sifat ar-Rabb 'Azza Wa Jail” by Ibn Khuzaymah 2/696 
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Ibn Hibban said: "It is obligatory to avoid the narrations of those who narrated from him early on 
before his books burned, due to the reports which have been narrated in tadlls form, from dha'Tf 
and abandoned narrators. And it is obligatory to abandon using, as proof, the narrations of those 
who narrated from him after his books burned, due to what they contain from that which is not 
from his ahadTth ," 244 

Abu Ahmad al-Hakim said: "He is gone when it comes to hadlth." 2 * 5 

Ad-DaraqutnT said: "He is dha'Tf when it comes to hadTth." U6 And he said: "His ahadTth are not to 
be used as proof." 247 And he said: "He is not used as proof." 248 And he said: "He is not strong." 249 

The fifth: 'Abdul-Wahhab Ibn Husayn is majhul. 

No one mentioned anything about him, other than Al-Hakim who said: "'Abdul-Wahhab Ibn al- 
Husayn is majhul." 250 

He is only in this chain of narration, which is only in this hadith and one other narrated by Al- 
Hakim. And Ath-ThahabT stated about the other hadith with this chain: "That is fabricated." 251 

The sixth: Muhammad Ibn Thabit is Muhammad Ibn Thabit Ibn Aslam al-BunanT. He is dha'Tf. 

'Affan Ibn Muslim as-Saffar (d. 220 H.) said: "Muhammad Ibn Thabit al-BunanT is a truthful man 
in and of himself, however, he is dha'Tf with regards to hadTth." 252 

Yahya Ibn Ma'Tn said: "He is nothing." 253 

And he (Yahya ibn Ma'Tn) 254 and Ya'qub Ibn Sufyan al-FasawT 255 both said: "He is not strong." 

AI-BukharT said: " FThi Nathar (He is suspect)." 256 

Abu Zur'ah ar-RazT said: "He is layyin (i.e. lacking in strength)." 257 


244 "AI-MajruhTn Min al-MuhaddithTn" by Ibn Hibban 2/13 

245 Attributed to him by 'Ala' ad-DTn Mughlatay in "Ikmal Tahthib al-Kamal" 8/147 

246 "As-Sunan" by Ad-DaraqutnT 1/129 

247 "As-Sunan" by Ad-DaraqutnT 1/128 

248 "As-Sunan" 3/9 and "Al-'llal al-Waridah Fil-AhadTth an-Nabawiyyah" 5/346 both by Ad-DaraqutnT 

249 "As-Sunan" by Ad-DaraqutnT 2/162 

250 "Al-Mustadrak 'Alas-SahThayn" by Al-Hakim an-NaysaburT 4/566 

251 "Al-Mustadrak 'Alas-SahThayn" by Al-Hakim an-NaysaburT 4/566 

252 "Al-Jarh Wat-Ta'dTI” by Ibn AbT Hatim 7/217 

253 "TarTkh Ibn Ma'Tn Riwayat ad-DawrT" 2/507 and "Al-Jarh Wat-Ta'dTI" by Ibn AbT Hatim 7/217 

254 "Al-Jarh Wat-Ta'dTI" by Ibn AbT Hatim 7/217 

255 "Al-Ma'rifah Wat-TarTkh" by Ya'qub Ibn Sufyan al-FasawT 2/664 

256 "At-TarTkh al-KabTr" by AI-BukharT 1/50 

257 "Al-Jarh Wat-Ta'dTI” by Ibn AbT Hatim 7/217 
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Abu Hatim ar-RazT also said: "His ohodith may be written, but they are not to be used as proof. 
He is munkar when it comes to hadTth.'' 258 

Abu Dawud, 259 An-Nasa'T 260 and Ad-DaraqutnT 261 all said: "He is dha'Tf." 

Ibn Hibban said: "He narrates from his father what is not from his ahadTth, as though it is a 
different Thabit. It is not allowed to use him as proof nor to narrate from him, despite his small 
amount (of hadTth).'' 262 

And in proving his weakness, Ibn 'AdT said: "And these ahadTth, along with others which I did not 
mention; all of them are from that which no one followed him in." 263 

The seventh: Al-Harith Ibn 'Abdillah al-A'war. The words of the scholars of hadTth vary between 
him being declared dha'Tf to being declared a liar. 

Ibrahim an-Nakha'T (d. 96 H.) accused him of lying. 264 

Ash-Sha'bT (d. 100 H.) said: "And I testify that he is one of the liars." 265 

And he (Ash-Sha'bT) 266 and Abu Is'haq as-SabT'T (d. 127 H.) 267 said: "And he was a liar." 

Zuhayr Ibn Mu'awiyah al-Ju'fi (d. 173 H.), 'AIT Ibn a I-M a dTnT 268 and Zuhayr Ibn Harb (d. 234 H.) 269 
all said: "He is a kath_ab (frequent liar)." 

'Abdur-Rahman Ibn MahdT (d. 198 H.) abandoned his ahadTth. 220 


258 "Al-Jarh Wat-Ta'dTI" by Ibn AbT Hatim 7/217 

259 “Su'alat al-AjurrT Li-AbT Dawud" by Abu 'Ubayd Al-AjurrT 3/242 

260 " Adh-Dhu'afa' Wal-Matrukm” by An-Nasa'T, pg. 91 

261 "Su'alat as-SulamT Lid-DaraqutnT’ pg. 276 

262 "AI-MajruhTn Min al-MuhaddithTn" by Ibn Hibban 2/252 

263 "Al-Kamil FT Dhu'afa' ar-Rijal" by Ibn 'AdT, 7/315 

264 "At-Tarikh al-KabTr" 2/273, "At-Tarikh al-Awsat" 1/156 and “Adh-Dhu'afa' as-Saghir” pg. 40 all by AI-BukharT, “Al- 
Jarh Wat-Ta'dTI” by Ibn AbT Hatim 3/78 and “Adh-Dhu'afa' al-KabTr” by AI-'UqaylT 1/208 

265 “At-Tarikh al-KabTK’ by AI-BukharT 2/273, “Al-Kamil FT Dhu'afa' ar-Rijal" by Ibn 'AdT 2/449-450, "Ahwal ar-Rijal" by 
AI-JawzajanT pg. 33 and "Adh-Dhu'afa' al-KabTr" by AI-'UqaylT 1/208 

266 "At-fabaqat al-Kubra" by Muhammad Ibn Sa'd 6/186, "Muqaddimat SahTh Muslim" by Muslim Ibn al-Hajjaj 1/19, 
"Su'alat al-Bartha'TLi-AbTZur'ah" 2/587 and "Adh-Dhu'afa' al-KabTr” by AI-'UqaylT 1/208 

267 "Al-Jarh Wat-Ta'dTI” by Ibn AbT Hatim 3/78, "Al-Kamil FT Dhu'afa' ar-Rijal" by Ibn 'AdT 2/449 and "Adh-Dhu'afa' al- 
KabTr" by AI-'UqaylT 1/208 

268 "Ahwal ar-Rijal” by AI-JawzajanT pg. 42, "Adh-Dhu'afa' al-KabTr” by AI-'UqaylT 1/208 and "Al-Kamil FT Dhu'afa' ar- 
Rijal" by Ibn 'AdT 2/449 

269 "Al-Jarh Wat-Ta'dTI" by Ibn AbT Hatim 3/79 

270 "Al-Jarh Wat-Ta'dTI” by Ibn AbT Hatim 3/79 
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Muhammad Ibn Sa'd said: "And he is dha'Tf \n his narrations." 271 
Yahya Ibn Ma'Tn said: "He is dha'Tf." 222 

Abu Zur'ah ar-RazT said: "His ahadith are not to be used as proof." 273 

Abu Hatim ar-RazT said: "He is dha'Tf. He is not strong and not from those whose ahadith are to 
be used as proof." 274 

At-TirmithT said: "And some of the people of knowledge weakened Al-Harith al-A'war." 275 And he 
said: "Some of the people of knowledge weakened Al-Harith." 276 

An-Nasa'T said: "He is not strong." 277 

Ibn Hibban said: "He was an extremist in tashayyu') wahi (Feeble) in hadlth." 228 

Ibn 'AdT said: "And Al-Harith al-A'war has (ahadith) from 'AIT, and most of what he narrates is 
from 'AIT, and he narrated a small amount from Ibn Mas'ud. And all of what he narrates from 
them is not mahfuth 229 ." 280 

Ad-DaraqutnT mentioned him in his book of dha'Tf and abandoned narrators. 281 

The eighth: The tafarrud of Al-Harith Ibn 'Abdillah al-A'war from 'Abdullah Ibn Mas'ud. 

None of 'Abdullah Ibn Mas'ud's major companions, such as 'Alqamah Ibn Qays, Masruq Ibn al- 
Ajda', Al-Aswad Ibn YazTd, 'AbTdah as-SalmanT, Abu Wa'il ShaqTq Ibn Salamah or 'Amr Ibn 
ShurahbTl narrated this hadlth from him. In fact, out of the hundreds of narrators reported to 
have narrated from him, none narrated this hadlth from him other than this unknown narrator 
with almost no ahadith. 

As is quite clear from the above section, the authors of this article turned away from what is 
authentic and undisputed from the Prophet, Jb>. In place of this, they resorted to 


271 "At-fabaqat al-Kubra" by Muhammad Ibn Sa'd 6/186 

272 "Al-Jarh Wat-Ta'dTI” by Ibn AbT Hatim 3/79 

273 "Al-Jarh Wat-Ta'dTI” by Ibn AbT Hatim 3/79 

274 "Al-Jarh Wat-Ta'dTI” by Ibn AbT Hatim 3/79 

275 “Al-Jami"’ by At-TirmithT 1/369 

276 "Al-Jami'" by At-TirmithT 3/487 

277 "Al-Kamil FTDhu'afa' ar-Rijal" by Ibn 'AdT 2/451 

278 "Al-Majruhm Min al-MuhaddithTn" by Ibn Hibban 1/222 

279 Mahfuth literally means preserved, and when a hadTth is considered mahfuth in the terminology of the 
muhaddithm, it means that either the isnad or the matn (main text) of the hadTth is considered to be what is known 
and accepted amongst them as being correct - so in essence, preserved by them. 

280 "Al-Kamil FTDhu'afa' ar-Rijal" by Ibn 'AdT 2/451 

281 "Adh-Dhu'afa' Wal-Matrukun" by Ad-DaraqutnT 2/148 
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quoting something that was fabricated, in an attempt to reduce the significance of any conflict 
between the Muslims and the Jews, to insinuate that the reason for the conflict between the 
Muslims and the Jews is merely their support of the Dajjal and to support their earlier absurd 
claim that "Jews are amongst the good guys in the Muslim apocalypse." 

Therefore, this hadith describes a future battle between warriors and can only occur after the 
return of Jesus; in no way can it be interpreted as a prescription to go out and harm civilians or 
peaceful members of any faith community. 

No one disputes that this relates to future events and not to our time. This is merely a strawman 
argument, and quite a pathetic one, as the authors do not even respond well to their own claim. 

The Qur'an explicitly condemns violence against civilians and noncombatants, stating "Whoever 
kills a soul it is as if he has slain all humanity," (5:32) and, "So if they withdraw and do not fight 
you, and offer you peace, then God gives you no way against them," (4:90). 

War is only permitted in defense against aggression or to aid the oppressed, as in the case of 
Jesus fighting against the Dajjal's forces. 

In the original article, the underlined statement contained a hyperlink to an article 282 in which 
there was an attempt to back up this claim. However, since the point of this essay is to comment 
on one specific article, I will not fully discuss it. 

However, in summary, this is a statement which is in clear contradiction of the texts of the 
Revelation and contrary to how they were understood by the scholars of Islam. 

Abu Bakr al-Jassas al-Hanafi (d. 370 H.) said: "And we do not know of anyone from amongst the 
fuqaha' (jurists) who forbid fighting those from amongst the polytheists who does not become 
involved in fighting us." 283 

As for specific discussions, one may look to the words of the following scholars: 

Abu Bakr al-Jassas al-Hanafi, 284 Ibn Hazm ath-ThahirT, 285 Muwaffaq ad-DTn Ibn Qudamah al- 
HanbalT, 286 Shams ad-DTn Ibn Qudamah al-HanbalT (d. 682 H.), 287 Ibn KathTr ad-DimashqT ash- 


282 https://vaaeeninstitute.org/en/iustin-parrott/iihad-as-defense-iust-war-theorv-in-the-auran-and-sunnah/ 

283 "Ahkam al-Qur'an" by Al-Jassas 2/278 

284 "Ahkam al-Qur'an" by Al-Jassas 4/312 

285 "Al-Muhalla FJSharh al-Mujalla Bil-Hujaji Wal-Athar" by Ibn Hazm 5/340 

286 "AI-MughnT’ by Muwaffaq ad-DTn Ibn Qudamah 9/197 

287 "Ash-Sharh al-Kabir 'Alal-Muqni'" Shams ad-DTn Ibn Qudamah al-HanbalT 10/12 
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Shafi'i, 288 Az-ZabTdT al-HanafT (d. 800 H.), 289 Mullo Khusru al-HanafT (d. 885 H.) and 290 'Ala' ad-Din 
al-MirdawT al-HanbalT (d. 885 H.). 291 

Throughout these and other discussions, we find statements explaining that jihad is obligatory, 
even if the Muslims are not attacked first, and that it is obligatory upon the Imam of the Muslims 
to send an army to attack once or twice a year in order to place pressure upon the disbelievers 
to enter Islam or to pay the jizyah, or at the very least, to deter them from attacking in the future. 

In fact, any discussion on the topic of jizyah contains a refutation of this absurd claim. 

The question of Anti-Semitism and the Armageddon 

All three Abrahamic faiths (Islam, Christianity, and Judaism) have well-established traditions 
about a prophesied Messiah who will engage in a battle against the forces of evil in the end times, 
whether it be the return of Christ who will battle all the nations of the earth, or the coming of 
the Masiach ben Yossef who will destroy the Edomites and enemies of Israel. Footnote: 
[["Appendix II - Mashiach in Jewish Law by Rabbi Dr. J. Immanuel Schochet, from his 
book Mashiach— the Messianic Era in Jewish Law on Chabad.org. Dr. Schochet writes, 
"Interestingly enough, according to Pirkei deR. Eliezer ch. 28 (in non-censored versions), the 
Ishmaelites (Arabs) will be the final kingdom to be defeated by Mashiach." 
http://www.chabad.org/library/moshiach/article cdo/aid/101747/jewish/Appendix- 

Il.htm#footnote6al0174711 

All three groups have had to explicate these esoteric eschatological passages in order to steer 
clear of antagonism towards other communities. In 2012, A DNC County Chairman resigned after 
he said, "The Christians just want us to be there so we can be slaughtered and converted and 
bring on the second coming of Jesus Christ." Footnote: 

[[ http://americanvision.org/6370/christians-iust-want-iews-slaughtered-and-converted/11 

The Bible describes the Armageddon in painful terms regarding the enemies of Christ/lsrael (See: 
Zechariah 14:12). Footnote: [ [http://biblehub.com/zechariah/14-12.htm11 

It's necessary for people of all faiths to not allow their texts about the end times to be hijacked 
in a way that validates hateful speech or actions in the present. All Abrahamic faiths have 
eschatological teachings that are esoteric and require careful critical interpretation. The 
mainstream leaders of all faith communities have consistently emphasized tolerance and respect 
for others. 


288 "Al-Bidayah Wan-Nihayah" by Ibn KathTr 7/144 

289 "Al-Jawharah an-Niyarah 'Ala Mukhtasar al-Qadduri" by Az-ZabTdT 2/257 

290 "Durar al-Hukkam Sharh Ghurar al-Ahkam" by Khusru al-HanafT 1/282 

291 "AI-lnsafFT Ma'rifat ar-Rajih Min al-Khilaf' by Al-MirdawT 10/12 
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Islam denounces all forms of anti-Semitism and racism 

The Prophet Muhammad |§ taught his companions to respect people of all faith backgrounds 
and to care for everyone. He said, "Donate in charity to people of all faiths" (Muscmnaf Ibn Abi 
Shaybah 3/177) Footnote: [[Musannaf ibn Abi Shaybah, and Silsilah al-Saheehah vol 6, p. 628. 
Arabic: ObiSh 


Firstly: This hadith is dha'if. 


Ibn Abi Shaybah said: 


X ■ ^j fOkll -ui' * m *' y bb-Lz* - 

j ^ n . 1 | c.jo- ^JLIp ^wJj 1 

".Obi^i Jii' : j^Lij 4lip 

Jarir Ibn 'Abdil-HamTd told us: On the authority of Ash'ath: On the authority of Ja'far: On the 
authority of Sa'Td Ibn Jubayr who said: The Messenger of Allah, f*Lj said: "Do not give 

charity except to the people of your religion." Then, Allah, Jui, Revealed: 


{Not upon you, [0 Muhammad], is [responsibility for] their guidance...} until His Statement: 
{...And whatever you spend of good - it will be fully repaid to you...}. He said: The Messenger of 
Allah, f^i-j yA- Jb>, said: "Give in charity to the people of (all) the religions." 292 

This narration is dha'if, as it is a mursal; meaning there is a break in the chain between Sa'Td Ibn 
Jubayr (a tabi'I) and the Prophet, j 44b Jb>. 

And this hadith was mentioned by Imam Muhammad Ibn 'Abdil-HadT (d. 744 H.) in a treatise 
regarding dha'if narrations that may not be used as proof. 293 

And if one makes the claim that many scholars accepted mursal narrations as proof, then the 
reply to this is that many, if not most, rejected mursal narrations as proof. And as long as there 
is a break in the chain, we do not know who the missing person is, so we cannot state that the 
Prophet, ,ii-j £& Jlb>, made this statement. 

There is a second narration in which Ibn AbT Hatim said: 

Ahmad Ibn al-Qasim Ibn 'Atiyyah told us: Ahmad Ibn 'Abdir-Rahman ad-DashtakT told us: My 
father told us: On the authority of his father: (that) Al-Ash'ath Ibn Is'haq told us: On the authority 
of Ja'far: On the authority of Sa'Td Ibn Jubayr: On the authority of Ibn 'Abbas: On the authority of 


292 "Musannaf Ibn Abi Shaybah" (#10,398) 

293 "Majmu' Rasa'il al-Hafith Ibn 'Abdil-Hadf pg. 107 
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the Prophet, pL>j Jb>, that he used to command that charity not be given except to the 
People of Islam, until {And whatever you spend in the cause of Allah will be fully repaid to 
you...} [Al-Anfal, 60] was Revealed. Then, after that, he commanded that charity be given to all 
those who ask (from) you from every religion. 294 

Some may claim that since this narration mentions Ibn 'Abbas between Sa'Td Ibn Jubayr and the 
Prophet, ds. Jb>, the defect of irsal (or being mursal) is removed. However, this is not the 
case. This is because the narration that contains Ibn 'Abbas contains the narrator 'Abdullah Ibn 
Sa'd ad-DashtakT, who is majhul, so the chain leading up to Ibn 'Abbas is dha'Jf. This is also 
supported by the fact that this chain of transmission is longer; i.e. further away from the Prophet, 
pLj 0. Ju>, which is a factor that can be taken into consideration when verifying which of two 
or more chains of narration is correct. Therefore, this cannot be used to support the earlier 
narration or remove any of the defects. 

Likewise, each narration mentions a different verse which was revealed for this incident, so they 
wouldn't strengthen each other, as they don't match. 

Secondly: The hadTth states: 


"Give in charity upon the people of (all) the religions." 


It does not state: 


SVl Jit Js- \Js?La3" 

"Give in charity upon the people of all the religions." 

* * 

The word (all)" does not appear in the hadTth. Rather, it appears in secondary sources which 

cite the hadTth. Therefore, it is clear that the authors did not obtain the hadTth from “Musannaf 
Ibn AbTShaybah" and merely relied on other sources and did not take the care to perform the 
research themselves. 

Yes, this has no effect on the understanding, but it is further proof that the authors do not take 
care to perform careful research. 

Thirdly: The issue here is the attribution of this statement to the Prophet, 0 Jb>, and not 
necessarily the reason this verse was revealed. I say this because there are more narrations which 
give a similar incident regarding why this verse was revealed, however, they do not contain this 


294 "TafsTr al-Qur'an al-'Athim" by Ibn AbT Hatim (#9,114) 
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statement attributed to the Prophet, Sii' J-e. And, in fact, these narrations are not without 

defects as well. 

...and he personally used to donate money regularly to sponsor a Jewish family in his community. 
Footnote: [[Kitab al-Amwal, Abu Ubayd al-Qasim ibn Sallam d224H, pp. 727-728, Dar alShuruq 
1989 . Arabic: 




This hadith is dha'if. 


The hadith is: Abu 'Ubayd Al-Qasim Ibn Sallam said: 


. +yJs' iS'jA dr? - . r - . 1 3 ^^ 4111 


'Abdur-Rahman Ibn MahdT told us: On the authority of 'Abdullah Ibn al-Mubarak: On the 
authority of Ibn LahT'ah: On the authority of Zuhrah Ibn Ma'bad: On the authority of Sa'Td Ibn al- 
Musayyib: That the Messenger of Allah, £& &i J-e, gave in charity to a family of Jews, so it 


continues to be given to them. 


There are three clear defects in this chain. 


The first: 'Abdullah Ibn LahT'ah is dha'Tf, as was previously explained in detail. 

As for the claim some make that if the narrator from him is 'Abdullah Ibn al-Mubarak, then it is 
acceptable, then this is a mistaken understanding. 

'Abdur-Rahman Ibn MahdT said: "I do not take anything I have heard from Ibn LahT'ah into 
consideration, except for what was heard by Ibn al-Mubarak and the likes of him." 295 Meaning, 
what he narrated is not proof, but may be used in supporting other narrations. 

Muhammad Ibn Sa'd said: "And he was dha'if. And whoever heard from him in the beginning has 
a better condition in his narrations than those who heard from him at his end." 296 


'Amr Ibn 'AIT al-Fallas said: "His books burned. Therefore, whoever wrote from him before that, 
such as Ibn al-Mubarak and 'Abdullah Ibn YazTd al-Muqri', then these are more correct than those 
who wrote after his books burned. And he is dha'Tf when it comes to hadith." 297 


295 "Adh-Dhu'afa' al-Kablr" by Ibn 'AdT 2/293 

296 "At-Tabaqat al-Kubra" by Muhammad Ibn Sa'd 7/516 

297 "Al-Jarh Wat-Ta'dTI" by Ibn AbT Hatim 5/147 
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Ad-DaraqutnT said: "That which the 'Abadalah (i.e. the 'Abdullahs); Ibn al-Mubarak, Al-Muqri' and 
Ibn Wahb, narrated from him may be taken into consideration." 298 

What these statements imply is that the narrations of 'Abdullah Ibn al-Mubarak and others who 
narrated from Ibn LahT'ah before his books burned have less weaknesses to them than the 
narrations of those who narrated from him after his books burned, so they may be considered 
with other narrations - NOT that they are acceptable in and of themselves. This is because Ibn 
LahT'ah was dha'Tf even before he lost his books, but his weakness intensified afterwards. 

The second: The tafarrud of Zuhrah Ibn Ma'bad from Sa'Td Ibn al-Musayyib. 

None of the main narrators from Sa'Td Ibn al-Musayyib, such as Muhammad Ibn Shihab az-ZuhrT, 
Yahya Ibn Sa'Td al-AnsarT, Qatadah Ibn Da'amah, Sumay mawla AbT Bakr Ibn 'Abdir-Rahman and 
Sa'd Ibn IbrahTm az-ZuhrT, narrated this hadith from him. In fact, the narrators from him in general 
are in the hundreds, yet no one narrated it from him other than Zuhrah Ibn Ma'bad. 

The third: There is a break in the chain between Sa'Td Ibn al-Musayyib and the Prophet, &i J-e 


Sa'id Ibn al-Musayyib is from the tabi'm and not from the Sahabah, as is well known. 

When the Prophet tl saw the funeral procession of a Jew passing by, he stood up out of respect. 
When some companions pointed out that the deceased was not Muslim, he rebuked them 
stating, "Is it not a human soul?" (Sahib Bukhari 1250). The lesson here is to respect all humanity. 


This hadith is: On the authority of 'Abdur-Rahman Ibn Abi Layla who said: 


Jjfcl I LSI : Ui LSULd ojLLi* L^^Ip Ij ^^ -• ulS* 

".U™L C—Ji" : Jlai ajlwr LSI :JJ JJis ajl^r Aj CJy> Si I f^-Jl ill" iujJl 


"Sahl Ibn Hunayf and Qays Ibn Sa'd were sitting in (the city of) Al-Qadisiyyah. A funeral procession 
passed in front of them and they stood up. It was said to them: 'It was for one of the inhabitants 
of the land,' in other words, from the People of thimmah. They said, 'A funeral procession passed 
in front of the Prophet, ,*Lj £& and he stood up. He was told that it was the funeral of a 


Jew, so he said: 'Is it not a soul?'" 299 


When the Prophet, &i J-p, stood up, he was not standing out of respect for a dead 

disbeliever. Instead, we have another narration that explains what was meant by ‘is it not a 
soul?': 


298 "Adh-Dhu'afa' Wal-Matrukun" by Ad-Daraqutm pg. 265 

299 Collected by AI-BukharT in his "SahTh" (#1,312) and Muslim in his "SahTh" (#961) 
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On the authority of Jabir Ibn 'Abdillah, Sit ^ 3 , who said: 


t^ld fjA 0] U' cOlt ^j ^ : Id a s .aaa ^Lw^ 3 ^cdt- dll ^u? 4lit td ^Ui-3 ajU?- *CJja 

". tji^ai SjH^-t ^13 

"A funeral procession passed by, so the Messenger of Allah, ^3 di- Sit J-e, stood up for it and we 


stood up with him. Then we said: '0 Messenger of Allah, it is that of a Jew." So he said: ' Verily, 
death brings about panic. Therefore, if you see a funeral procession, stand up."' 300 


By looking at both narrations, we see that it was a soul passing into death and the reflection this 
should cause that he stood up for. 


And since the authors demonstrated an uncanny knack for using weak, extremely weak or even 
fabricated narrations when trying to explain away authentic ones, it is extremely strange that 
they chose to overlook the following narrations on this topic: 

On the authority of Anas Ibn Malik, il* Sit ^3: 

" .if&LJA lui let" :Jti ojli?- Ul :JJi3 .^ULs ^JL>j <uip Sit ill '*Jj* ojldf dt 

That a funeral procession passed by the Messenger of Allah, ffs. Sit J-e, so he stood. Then it 
was said: 'It is the funeral procession of a Jew.' So he said: 'Indeed, we only stood for the 
Angels."’ 30 ' 


And in a narration: 


let" j\ lg.».a UJ C-dS Ifit" 

"Indeed, I only stood for the Angels who were with it." Or: "Indeed, I only stood for the Angels." 302 
And on the authority of 'Abdullah Ibn 'Amr Ibn al-'As, Ufd ^ 3 : 


^^jld Id :^Jl3 Vld > Uj j£ iUklt tj 4MI *41t *01 

". t ^JULl UtiatS Jytjjij let td 

"That a man asked the Messenger of Allah, jiLj di- Sit J-e, saying: '0 Messenger of Allah; the 
funeral procession of a disbeliever (sometimes) passes by us; should we stand for it?' He said: 


300 Collected by Muslim in his "SahJh” (#960) 

301 Collected by An-Nasa'T (#1,929), and it was declared "SahJh according to the conditions of Muslim" by An-NawawT 
in "Khulasat al-Ahkam FJ Muhimmat as-Sunani Wa Qawa'id al-lslam" 2/1007, and it was declared "SahJh" by Al- 
AlbanT in "SahJh Sunan an-NasaT (#1,928) 

302 Collected by Al-Bazzar in "Al-Musnad” (#7,264) and Al-Hakim in "Al-Mustadrak 'Alas-SahJhayn" (#1,321) with only 
the second phrasing and he declared it "Authentic according to the conditions of Muslim." 
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'Yes, stand for it, as you are not standing for it (in and of itself), but indeed, you are only standing 
out of exaltation for the One Who seizes the nufus (souls).'" 303 

And in another narration: 



"Yes, stand for it, as you are not standing for it (in and of itself), but indeed, you are only standing 
out of exaltation for The One Who Seizes the arwah (souls)." 304 

Some Jews converted to Islam and yet others, like the Rabbi Mukhayriq, continued to practice 
Judaism and still remained on good terms with the Prophet II (Seerah Ibn Hisham 1/518). 

There are two problems with mentioning this story. The first relates to the authenticity and the 
second to what the story actually proves. 

Firstly: Concerning the authenticity of the story of Mukhayriq, Ibn Rajab said: "And Ibn Sa'd 
narrated it with numerous chains of transmission, and they contain weakness." 305 

As for the details of each narration: 

1. Muhammad Ibn Sa'd said: 



Muhammad Ibn 'Umar informed us: Salih Ibn Ja'far informed us: From Al-Maysur Ibn Rifa'ah: 
From Muhammad Ibn Ka'b who said: "The first charity in Islam designated as waqf was by the 
Messenger of Allah, *Lj Jb>, of his wealth, when Mukhayriq was killed at Uhud. Fie (i.e. 

Mukhayriq) bequeathed that: 'If I am killed, my wealth goes to the Messenger of Allah, ■£& Jb> 
jiLj.' So, the Messenger of Allah, jjJLy Jb>, took it and gave it as charity." 306 

There are three clear defects in this narration: 

The first: Muhammad Ibn 'Umar al-Waqidl is matruk. 


303 Collected by Ahmad in “Al-Musnad” (#6,573), and Al-Hakim in “Al-Mustadrak 'Alas-SahThayn" (#1,320) and he 
(i.e. Al-Hakim ) declared it "Sahih". It was declared "Hasan” by Badr ad-DTn al-'AynT in "Nukhab al-Afkar FT Tanqih 
Mabanial-Akhbar FTSharh Ma'am al-Athar" 1/215 and by Ahmad Shakir in his verification of "Musnad Ahmad" 6/145 

304 Collected by Ibn Hibban in his "Sahih" (#3,053) and it was declared "QawT (Strong)" by Shu'ayb al-Arna'ut in "Al- 
Ihsan FT Taqrib SahJh Ibn Hibban" 7/325 

305 "Fat'h al-BarJFTSharh Sahih al-Bukharf' by Ibn Rajab 3/299 

306 "At-Tabaqat al-Kubra” by Muhammad Ibn Sa'd 1/501 
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Ash-Shafi'T (d. 204 H.) said: "The books of Al-Waqidi are lies." 307 

Yahya Ibn Ma'Tn said: "The ahadTth of AI-WaqidT are not to be written. AI-WaqidT is nothing." 308 
And he said: "He is not reliable." 309 And he said: "He is dha'Tf." 310 And he said: "AI-WaqidT used 
fabricate ahadTth." 311 

'AIT Ibn al-MadTnT said: "Al-Haytham Ibn 'AdT is more reliable in my opinion than AI-WaqidT. And I 
am not satisfied with him regarding ahadlth, nor genealogy nor anything." 312 And Al-Haytham 
Ibn 'AdT who he referred to, was declared to be a liar by some, and essentially abandoned by all. 
I haven't seen anyone who accepted him as a narrator. 

Ishaq Ibn Rahuyah (d. 238 H.) said: "In my opinion, he (i.e. Muhammad Ibn 'Umar al-WaqidT) is 
amongst those who fabricate ahadTth." 313 

Ibn Numayr (d. 240 H.) abandoned him. 314 

Ahmad Ibn Hanbal abandoned him 315 and said: "He is a liar." 316 And he said: "I turned his books 
into book covers long ago." 317 Meaning, due to his narrations being worthless. Imam Ahmad 
repurposed the books which contained them into covers for other books. 

AI-BukharT said: "They (i.e. the scholars of hadTth) abandoned him." 318 And he said: "They were 
silent about him. Ahmad and Ibn Numayr abandoned him." 319 When AI-BukharT says: "They were 
silent about him", it means they did not narrate ahadlth from him. 

And he (i.e. AI-BukharT), 320 Muslim Ibn al-Hajjaj 321 and An-Nasa'T 322 said: "Matruk regarding 
ahadlth." 

AI-JawzajanT said: "He was not convincing." 323 


307 "Al-Jarh Wat-Ta'dTI" by Ibn AbT Hatim 8/21 

308 "Al-Jarh Wat-Ta'dTI" by Ibn AbT Hatim 8/21 

309 "Al-Kamil FTDhu'afa' ar-Rijal" by Ibn 'AdT 7/481 and "Adh-Dhu'afa' al-KabTr" by AI-'UqaylT 4/107 

310 "Al-Kamil FT Dhu'afa' ar-Rijal" by Ibn 'AdT 7/481 

311 "Tasmiyat Mashayikh an-Nasa'T al-LathTna Sami'a Minhum" with "Thikr al-MudallisTn" pg. 76 

312 "Adh-Dhu'afa' al-KabTr" by AI-'UqaylT 4/108 

313 "Al-Jarh Wat-Ta'dTI” by Ibn AbT Hatim 8/21 

314 "At-TarTkh al-KabTK’ by AI-BukharT 1/178 

315 "At-TarTkh al-KabTK’ by AI-BukharT 1/178 

316 "Al-Kamil FT Dhu'afa' ar-Rijal" by Ibn 'AdT 7/481 and "Adh-Dhu'afa' al-KabTr" by AI-'UqaylT 4/107 

317 "Ahwal ar-Rijal” by AI-JawzajanT pg. 230 

318 "At-TarTkh al-Awsaf by AI-BukharT 2/311 

319 "At-TarTkh al-KabTK’ by AI-BukharT 1/178 

320 "Adh-Dhu'afa' as-SaghTr" by AI-BukharT pg. 123 

321 "Al-Kuna Wal-Asma'" by Muslim Ibn al-Hajjaj 1/499 

322 "Adh-Dhu'afa' Wal-MatrukTn" by An-Nasa'T pg. 92 

323 "Ahwal ar-Rijal" by AI-JawzajanT pg. 230 
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Abu Zur'ah ar-RazTsaid: "He is dha'Tf." He was asked: "May his ahadith be written?" He said: "That 
does not please me, unless it is as a means of i'tibar. The people abandoned his ahadith." 324 

Abu Hatim ar-Razi said: "He is matruk." 325 

As-SajT said (d. 307 H.): "He is accused (of lying)." 326 

Ibn Hibban said: "He narrates maqlub (jumbled) narrations from the reliable narrators and 
mu'dhal narrations from the well-established narrators, to the point that it may slip into one's 
heart that he did so intentionally." 327 

Ibn 'AdT said: "The texts of the narrations of Al-WaqidT are not mahfuth. And he is clearly 
dha'If." 328 

Ad-DaraqutnT said: "There is a dispute about him. There is clear weakness in his ahadith." 329 

As for why some scholars said he is reliable, then this can be understood in light of what Ahmad 
Ibn Hanbal said: "We continued to reject the matter of Al-WaqidT (i.e. defend him from 
accusations) until he narrated from Ma'marfrom Az-ZuhrTfrom Nabhanfrom Umm Salamahfrom 
the Prophet, Sii 'Are the two of you blind?', as he brought something that there is no 

way to escape. And the hadlth is the hadlth of Yunus; no one else narrated it." 330 

Some may have considered him reliable before his mistakes and/or lies became evident, or they 
may not have known these mistakes and/or lies. 

The second: Salih Ibn Ja'far is majhul. No one declared him reliable and the only person to narrate 
from him was Muhammad Ibn 'Umar al-WaqidT. 

The third: There is a break in the chain between Muhammad Ibn Ka'b and the Prophet, Jb> 
jii-j as Muhammad Ibn Ka'b is from the tabi'In. 331 

2. Muhammad Ibn Sa'd said: 


324 "Al-Jarh Wat-Ta'dTI" by Ibn AbT Hatim 8/21 

325 "Al-Jarh Wat-Ta'dTI” by Ibn AbT Hatim 8/21 

326 "Tarikh Baghdad" by Al-Khatib al-BaghdadT 4/20 

327 "Al-Majruhin Min al-Muhaddithin" by Ibn Hibban 2/290 

328 "Al-Kamil FTDhu'afa' ar-Rijal" by Ibn 'AdT 7/484 

329 "Adh-Dhu'afa' Wal-Matrukun" by Ad-DaraqutnT pg. 347 

330 "Ta'liqat ad-Daraqutm 'Alal-Majruhm Li-lbn Hibban" pg. 251 and "Tarikh Baghdad" by Al-Khatib al-BaghdadT 4/20 

331 "At-Tabaqat al-Kubra - Al-Qism al-Mutammim Li-Tabi'i Ahl al-Madinah Wa Man Ba'dihim" by Muhammad Ibn 
Sa'd pg. 134, "Ma'rifat ath-Thuqati Min Rijal Ahlil-'llm Wal-Hadith Wa Min adh-Dhu'afa' Wa Thikri Mathahibihim 
Wa Akhbarihim" by AI-'ljlT 2/251 
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Jii fjil kiiJu /jj <55 aIa (**?l^l j5 °j^ y^ ’ey ^rd m \ *■'4^ <55 *'■*5^ (sjj^f 

Sll 5^' Jj~>>3 iolP ^»j ,S)I sljl dd- l§i*2J (i^i 4*^ \Jd dJxd ^Vyfe cdeA Oj :A^-' ^j3 Jjjji* 

■ ■*•1-^ *u1p 

Muhammad Ibn 'Umar informed us: 'Abdul-HamTd Ibn Ja'far told me: From Muhammad Ibn 
Ibrahim Ibn al-Harith: 'Abdullah Ibn Ka'b Ibn Malik told me, saying: "On the Day of Uhud, 
MukhayrTq said: 'If I am killed, then my wealth is for Muhammad, ^L>j ds- &i j-e, to place wherever 

Allah shows him to place it.' And they are all of the charity of the Messenger of Allah, d* &i Jb> 
<^." 332 


There are three clear defects in this narration: 

The first: Muhammad Ibn 'Umar al-WaqidT is matruk, as has passed. 

The second: There is a dispute regarding 'Abdul-HamTd Ibn Ja'far. 

Sufyan ath-ThawrT (d. 161 H.) used to attack him 333 and weaken him. 334 
Yahya Ibn Sa'Td al-Qattan weakened him. 335 

Yahya Ibn Ma'Tn said: ''Salih.'' 336 And he said: “Laysa bi-hodithihi ba's (There is no harm in his 
ahadith).” 337 And he said: “Laysa bihi ba's (There is no harm in him)." 338 And he said: "There is no 
harm in his ahadith. He is salih." 339 And he said: "He is reliable. There is no harm in him." 340 

Ahmad Ibn Hanbal said: "There is no harm in him." 341 And he said: "There is no harm in him. He 
is reliable." 342 And he said: "There is no harm in him. The people tolerated him." 343 


332 "At-Jabaqat al-Kubra" by Muhammad Ibn Sa'd 1/501 

333 "At-Tarlkh al-Kablr - As-Safar ath-Thalith” by Ibn AbT Khaythamah 2/338, "Al-Jarh Wat-Ta'dTI" by Ibn AbT Hatim 
6/10, "Al-Kamil FI Dhu'afa' ar-Rijal" by Ibn 'AdT 7/3 and "Adh-Dhu'afa' al-Kablr" by AI-'UqaylT 3/43 

334 "At-Jabaqat al-Kubra" by Muhammad Ibn Sa'd 1/400, "Su'alat AblDawOd Lil-lmOm Ahmad" pg. 220, "At-Tarlkh 
al-Kablr - As-Safar ath-Thalith" by Ibn AbT Khaythamah 2/338, "Al-Jarh Wat-Ta'dH" by Ibn AbT Hatim 6/10 and "Al- 
Kamil FI Dhu'afa' ar-Rijal" by Ibn 'AdT 7/3 

335 "Al-Kamil FI Dhu'afa' ar-Rijal” by Ibn 'AdT 7/3 and "Adh-Dhu'afa' al-Kablr” by AI-'UqaylT 3/43 

336 "At-Tarlkh al-Kablr - As-Safar ath-Thalith” by Ibn AbT Khaythamah 2/338 

337 "At-Tarlkh al-Kablr - As-Safar ath-Thalith" by Ibn AbT Khaythamah 2/338 

338 "At-Tarlkh al-Kablr-As-Safar ath-Thalith” by Ibn AbT Khaythamah 2/337 and "Al-Jarh Wat-Ta'dH" by Ibn AbT Hatim 
6/10 

339 "Al-Jarh Wat-Ta'dH" by Ibn AbT Hatim 6/10 

340 "Al-Jarh Wat-Ta'dH" by Ibn AbT Hatim 6/10 

341 "Adh-Dhu'afa' al-Kablr" by AI-'UqaylT 3/43 and "Al-Kamil FI Dhu'afa' ar-Rijal" by Ibn 'AdT 7/3 

342 "Al-Jarh Wat-Ta'dH" by Ibn AbT Hatim 6/10 

343 "Su'alat Abl DawOd Lil-lmam Ahmad" pg. 220 
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Abu Hatim ar-RazT said: "His condition is one of truthfulness." 344 
Ya'qub Ibn Sufyan al-FasawT said: " Thiqah , hasan al-hadTth ," 345 
An-Nasa'T said: "He is not strong." 346 
Ibn Hibban said: "He possibly made mistakes." 347 

Ibn 'AdT said: "And I hope that there is no problem with him. And he is amongst those whose 
ahadTth may be written." 348 

The third: There is a break in the chain between 'Abdullah Ibn Ka'b Ibn Malik and the Prophet, 
*Lj di- Jb>, as 'Abdullah Ibn Ka'b Ibn Malik is from the tabi'Tn. 3 * 9 


3. Muhammad Ibn Sa'd said: 


°jA uJ3j ydl jjdj <utp fill CM OiyT '^J' dxdJo jJiT Adyt 

4AM .*A^M ^-*53 *4AM oiji l dd*d ^\y\3 0 % ;CM :<J^3 c3nA^ 

It 1 *' *° y °<£t! 

■ i j4i Jr* 


Muhammad Ibn 'Umar informed us: Muhammad Ibn Bishr Ibn Humayd told me: On the authority 
of his father who said: During his khilafah, I heard 'Umar Ibn 'Abdil-'AzTz in Khunasarah saying: 
"In AI-MadTnah, when the people in it were many, I heard from the Shaykhs of the Muhajirln and 
the Ansar that the walls (i.e. gardens surrounded by walls) of the Prophet, ds. &i Jd - 
meaning the seven which were designated as waqf - were from the wealth of MukhayrTq. And 
he said: 'If I am killed, then my wealth is for Muhammad to place wherever Allah shows him to 
place it.' And he was killed on the Day of Uhud. Then the Messenger of Allah, ds. &i Jd, said: 
'MukhayrTq is the best Jew.'" 350 


There are three clear defects in this narration: 


The first: Muhammad Ibn 'Umar al-WaqidT is matruk, as was mentioned earlier. 


344 "Al-Jarh Wat-Ta'dJI" by Ibn AbT Hatim 6/10 

345 "Al-Ma'rifah Wat-Tarikh" by Ya'qub Ibn Sufyan al-FasawT 2/458 

346 "Adh-Dhu'afa' Wal-Matrukin” by An-Nasa'T pg. 72 

347 "Ath-Thuqat” by Ibn Hibban 7/122 

348 "Al-Kamil FTDhu'afa' ar-Rijal" by Ibn 'AdT 7/5 

349 "Ma'rifat ath-Thuqati Min Rijal Ahlil-'llm Wal-HadTth Wa Min adh-Dhu'afa' I A/a Thikri Mathahibihim Wa 
Akhbarihim” by AI-'ljlT 2/52 

350 "At-Tabaqat al-Kubra" by Muhammad Ibn Sa'd 1/501 
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The second: Muhammad Ibn Bishr Ibn Humayd is majhul. No one declared him reliable, and the 
only people to narrate from him are Muhammad Ibn 'Umar al-WaqidT and Muhammad Ibn 
'Ubayd Ibn 'Utbah. And the first is abandoned. 

The third: His father - Bishr Ibn Humayd - is majhul. No one declared him reliable and the only 
one to narrate from him is his son. 


4. Muhammad Ibn Sa'd said: 


/ ^ ^ ^ a ^ ^ ^|1 ^ ^ Q s % Jl x''* ^ x x g x x 0 * t jj x x> x B t 

jlSIj flails >4' Jo : Jli j> JjJj ijk-j j£ jtbi j> A**— 65 65 

^ x-« ' ' ' to £ ' '■"£ X X X ^ X 

3^3 *.! A^l 6l 3^ 6_3—0 b jU^I 

jlf LtU ®'3' ^ j *lJIp 6 ) 6'j^^ cJ^p\ jl" j> &JlJj iiijvo 

°^3 ^4^ 6^4 }} j>?4*~^' jf^ 6? ^**r^ 6?*^ c'-^ ^ *brj l _ 5 i4a!i ^533 6^6® ^*^*^*'3 c4*~J' 

J! X X 0 "" X XX ^ ) ^X-* 1 

.: 6 ^ ji ^3 44^ ®A*j *^3 AAo^j j 44^ 4Jll 63—0 


"Muhammad Ibn 'Umar informed us: Yahya Ibn Sa'Td Ibn Dinar informed us: On the authority of 
Abu Wajzah YazTd Ibn 'Ubayd as-Sa'dT who said: "MukhayrTq was the wealthiest of Ban! Qaynuqa' 
and he was from the rabbis of the Jews and their scholars of the Tawrat. He went out with the 
Messenger of Allah, 6 -j gj. &i to Uhud in support of him, while he remained upon his religion 


(i.e. Judaism). Muhammad Ibn Maslamah and Salamah Ibn Salamah said (that he said): 'If I am 
struck, then my wealth is (to be given) to Muhammad, 6-3 g* &i J-?, to place wherever Allah, j* 


J^-j, shows him to place it.' Then when Saturday came and Quraysh dispersed and those killed 
were buried, MukhayrTq was found killed after having been wounded. He was then buried in an 
area of the Muslim cemetery, yet was not prayed on. And the Messenger of Allah, 6-3 g* &i Jb>, 
was not heard that day, nor after it, asking for mercy for him. He did not do anything more than 
say: ' MukhayrTq is the best Jew.'" 351 


There are four clear defects in this narration: 


The first: Muhammad Ibn 'Umar, who is Al-WaqidT, is matruk, as was mentioned earlier. 

The second: Yahya Ibn Sa'Td Ibn Dinar is majhul. No one declared him reliable, and AI-HaythamT 
(d. 807 H.) said: "I do not know him ." 352 

The third: There is a break in the chain between Abu Wajzah YazTd Ibn 'Ubayd as-Sa'dT and the 
Prophet, 6-3 g± '4ii J-p, as he is a tabi'T, 353 


351 "At-Jabaqat al-Kubra" by Muhammad Ibn Sa'd 1/502 

352 "Majma' az-Zawa'id Wa Manba' al-Fawa'id" by AI-HaythamT 4/300 

353 "At-Jabaqat al-Kubra - Al-Qism al-Mutammim Li-Tabi'TAhl al-Madinah Wa Man Ba'dihim" by Muhammad Ibn 
Sa'd p. 272, "Ma'rifat ath-Thuqati Min Rijal Ahlil-'llm Wal-Hadith Wa Min adh-Dhu'afa' Wa Thikri Mathahibihim Wa 
Akhbarihim" by AI-'ljlT 2/365, "Al-lsabah FT TamyJz as-Sahabah" by Ibn Hajar al-'AsqalanT 6/563 
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The fourth: The hadTth mentions that he was buried in the Muslim cemetery, and this is 
something that was never done. Ibn Hazm said: "The practice of the People of Islam, since the 
era of the Messenger of Allah, pL>j & &i Jb>, is that a Muslim is not buried with a polytheist." 354 


And the Jews are polytheists, contrary to what some of the ignorant today claim. Allah stated: 


^ ^\ il3 g i y a 0^-Al *'&l^y^zA ill ^1 ~J ^ ■!I oJliij 

n Ja 'll ^Jl *lfelJj>-lj Cil IjA&J 'll Uj jjA ^-UJl_5 dill Oji IjIjj' IjiiCI 5 j£s>Jj [^Infill 

djSjJij I XS’ 


The Jews say: '"Uzayr is the son of Allah"; and the Christians say: "The MasJh is the son of 
Allah." That is their statement from their mouths; they imitate the saying of those who 
disbelieved before [them]. May Allah destroy them; how are they deluded? They have taken 
their scholars and monks as lords besides Allah, and [also] the MasTh, the son of Maryam. And 
they were not commanded except to worship one God; there is no (true) deity except Him. 
Exalted is He above whatever they associate with Him . 355 


5. Muhammad Ibn Sa'd said: 


Ijsi jlvAJ l ^ JljJol ja 'll JaJIji-l ®Ja U" :Jl3 tj&j c)Uip °j£- ojjI ^1 o#' JAa- 'y& jy. ljjj^-1 
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Muhammad Ibn 'Umar informed us: Ayyub Ibn AbT Ayyub told me: From 'Uthman Ibn Watliab 
who said: "These walls (i.e. gardens surrounded by walls) are not but from the wealth of Ban! an- 
NadhTr. The Messenger of Allah, *Lj aAa J^, returned from Uhud, then divided the wealth of 


MukhayrTq." 356 


There are three clear defects in this narration. 


The first: Muhammad Ibn 'Umar al-Waqidi is matruk, as was mentioned earlier. 

The second: Ayyub Ibn AbT Ayyub is majhul. No one declared him reliable, and the only person to 
narrate from him is Muhammad Ibn 'Umar al-Waqidi. 

The third: 'Uthman Ibn Wathab is majhul. No one declared him reliable, and the only person to 
narrate from him is Ayyub Ibn AbT Ayyub. 

6 . Ibn Shabbah (d. 262 H.) said: 


354 "Al-Muhalla FTSharh al-Mujalla Bil-Hujaji Wal-Athar" by Ibn Hazm 3/367 

355 Surat at-Tawbah, 29-30 

356 "At-Tabaqat al-Kubra" by Muhammad Ibn Sa'd 1/502 
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Muhammad Ibn Yahya told us, saying: 'Abdul-'AzTz Ibn 'Imran told us: From 'Abdullah Ibn Ja'far 
Ibn al-Miswar: From Abu 'Awn: From Ibn Shihab who said: "The charity of the Messenger of Allah, 
*Lj ds- &i J-e, was from the wealth of MukhayrTq the Jew." 'Abdul-'AzTz said: "It has reached me 


that he was from the remnants of Bam Qaynuqa'." Then he returned to the hadith of Ibn Shihab, 
saying: "And MukhayrTq bequeathed his wealth to the Prophet, j fds. &i Jb>, and he took part 

in Uhud, during which he was killed. Then the Messenger of Allah, ,*Lj fds. &i Jb>, said: 'MukhayrTq 
is the foremost among the Jews, Salman is the foremost among the Persians, and Bilal is the 
foremost among the Abyssinians.'" 357 


There are three clear defects in the narration: 


The first: 'Abdul-'AzTz Ibn 'Imran is matruk. 

Yahya Ibn Ma'Tn said: "Fie is not reliable. Indeed, he is merely a person of poetry." 358 And he said: 
"Fie was a person of genealogy; he was not from the people of hadTth." 359 

Ahmad Ibn Hanbal said: "I have not written anything from him." 360 

AI-BukharT said: "His ahadTth are not to be written. Fie is munkar al-hadith.” 361 

'Umar Ibn Shabbah said: "And 'Abdul-'AzTz made many mistakes because his books burned, so he 
used to narrate from his memory." 362 

Abu Zur'ah ar-Razi refused to read his ahadTth and abandoned narrating from him. 363 


357 "Tarikh al-Madmah" by Ibn Shabbah 1/173 

358 “TarTkh Ibn Ma'Tn Riwayat ad-DarimT' pg. 169, "Al-Jarh Wat-Ta'dTI" by Ibn AbT Hatim 5/391, "Al-Kamil FT Dhu'afa' 
ar-Rijal” by Ibn 'AdT 6/500 and "Adh-Dhu'afa' al-KabTr" by AI-'UqaylT 3/13 

359 "TarTkh Baghdad" by AI-KhatTb al-BaghdadT 12/200 

360 "Al-'llal Wa Ma'rifat ar-Rijal Li-Ahmad Riwayat Ibnihi 'Abdillah" 3/291, "Al-Jarh Wat-Ta'dTI” by Ibn AbT Hatim 
5/391 and "Adh-Dhu'afa' al-KabTr” by AI-'UqaylT 3/13 

361 "At-TarTkh al-KabTr” 6/29 and "Adh-Dhu'afa' as-SaghTr" pg. 88 both by AI-BukharT "Al-Kamil FT Dhu'afa' ar-Rijal" 
by Ibn 'AdT 6/500 and "Adh-Dhu'afa' al-KabTr" by AI-'UqaylT 3/13 and in "At-TarTkh al-Awsat" by AI-BukharT 2/257 
with just the phrase: "His AhadTth are not to be written." 

362 "TarTkh al-MadTnah” by Ibn Shabbah 1/123 

363 "Al-Jarh Wat-Ta'dTI" by Ibn AbT Hatim 5/391 
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Abu Hatim ar-RazT said: "Matruk regarding ahadith. Dho'if regarding ahadith. Very munkar 
regarding ahadith." He was asked: "May his ahadith be written?" He said: "For i'tibar." 3M 

At-TirmithT said: “Dha'Ifm hadlth." 365 

An-Nasa'T said: "Matruk regarding ahadith." 366 

AI-'UqaylT said: "His ahadith are not mahfuth, and they are not known except through him ." 367 

Ibn Hibban said: "He is from amongst those who narrated munkar narrations from famous 
narrators. Then, when he narrated a lot of what did not resemble the ahadith of those who were 
well-established, he did not deserve to be included amongst the reliable narrators. What he was 
mainly known for was poetry and literature; not knowledge ." 368 

Ibn 'AdT, after mentioning one of his ahadith, said: "And it is munkar. And he has other ahadith. 
And a number of reliable narrators narrated ahadith from him, which are not mahfuth." 369 

Ad-DaraqutnT said: "He is dha'If." 370 And he said: "Dha'If regarding ahadith." 371 And he said: "And 
he is not strong ." 372 And he mentioned him in his book of dha'If and abandoned narrators . 373 

The second: there is a break in the chain between Ibn Shihab and the Prophet, di- Jb>, as 
Ibn Shihab, who is Muhammad Ibn Shihab az-ZuhrT, was from the tabi'In. 

The third: Nakarah (oddity) in the text of the hadlth. The hadlth states: "Mukhayrlq is the 
foremost among the Jews, Salman is the foremost among the Persians, and Bilal is the foremost 
among the Abyssinians." 

It is well known that Salman and Bilal were Muslims. Mukhayrlq was not a Muslim. We also know 
that there were Jews who entered Islam, such as 'Abdullah Ibn Salam, aIp ^ 3 . 

How could two of those mentioned be the best of their people and be Muslims, yet one be the 
best of his people and not be Muslim, even though there were Muslims from that people? 


364 “Al-Jarh Wat-Ta'dJI" by Ibn AbT Hatim 5/391 

365 "Al-Jami"’ by At-TirmithT 2/213 

366 " Adh-Dhu'afa' Wal-Matrukln” by An-Nasa'T pg. 72 

367 " Adh-Dhu'afa' al-Kablr" by AI-'UqaylT3/13 

368 "Al-Majruhln Min al-Muhaddithln" by Ibn Hibban 2/139 

369 "Al-Kamil FIDhu'afa' ar-Rijal" by Ibn 'AdT 6/500 

370 "As-Sunan" by Ad-DaraqutnT 5/204 

371 "Al-'llal al-Waridah Fil-AhadJth an-Nabawiyyah" by Ad-DaraqutnT 1/220 

372 "As-Sunan" by Ad-DaraqutnT 1/43 

373 “Adh-Dhu'afa' Wai-Matrukun” by Ad-DaraqutnT pg. 281 
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If all mentioned were people who hadn't entered Islam, this would be fine. Likewise, if no Jews 
entered Islam, and MukhayrTq was the closest one to Islam, this would also be fine. However, this 
is not what was mentioned. 

And if one argues that this is not a defect because MukhayrTq actually did become a Muslim, then 
the authors' usage of this weak narration falls apart. 

The second issue: What the story actually proves 

One who looks at these narrations will see that the comparison between that situation and 
today's reality is a false comparison. 

MukhayrTq was in AI-MadTnah after the Hijrah of the Prophet, jJLj ds. &i Jb>, meaning he 
would have had to accept being subject to Islamic Law and/or agreements pertaining to 
disbelievers living amongst Muslims. 

He referred to the Prophet, ^L>j d* Stii jb>, as the "Messenger of Allah". 

He fought alongside the Muslims against their enemy. 

He gave up his life fighting against the enemies of the Muslims. 

He bequeathed all of his wealth to the Prophet, ds- &\ 

He told his companions that his wealth should be given to the Prophet, jJLj ds. &\ Jb>, to do 
with whatever Allah shows him is best. Meaning he admitted that Allah was guiding him. 

Had these narrations been acceptable, they would prove the glory of Islam in the era of the 
Prophet, pL>j ds. J-o, more than anything else. 

Even when the Prophet $$§ passed away, he had his armor mortgaged to a Jewish person (Sahih 
Bukhari 2759), a narration that shows he maintained good relations with Jews until his death. As 
the Qur'an says, "God instructs you to deal kindly and justly with anyone who has not fought you 
for your faith or driven you out of your homes: God loves the just," (60:8). 

This is a false translation of this Verse. The Verse does not say: "God instructs you..." It says: 
"Allah Does Not forbid you..." 

There is huge a difference between being instructed to do something vs. not being prohibited 
from doing something. The first would, at the very least, be recommended, if not obligatory. The 
second would simply be permissible. 
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I searched seven translations of the Qur'an in an attempt to see if this mistake could have been 
taken from someone else, but did not find it in any of those translations. 

And a Google search yielded only twenty-two results with this translation: the article in question, 
or other results which were dated after the release of the article, which in one way or another, 
are connected to the original in the topics discussed. 

According to Al-Tabari, one of the earliest commentators, this verse encourages good relations 
with "all the sects, creeds, and religions," (Tafsir al-Tabari 60:8). These Qur'anic teachings have 
inspired Muslims throughout the ages. During World War II, the Grand Mosque in Paris rescued 
— Jews fleeing the Nazis and provided them with a safe haven and means of escape. This is the 
legacy that Muslims must recall and revive. 

In addition to respecting other faiths, Islam prohibits harming others and places great emphasis 
on Muslims maintaining positive relationships with those outside the faith. The Prophet 
Muhammad H issued a stark warning about persecuting others, "Whoever harms a non-Muslim 
at peace with us will never smell the fragrance of paradise, although its fragrance can be found 
a distance of forty years of travel," (Sahih Bukhari 6516). 

This is a blatant mistranslation of the hadith. The hadith is: 

On the authority of 'Abdullah Ibn 'Amr, that the Prophet, jJLj Si Jb>, said: 

".La It Sjwwo Asjjj Igrfij SJj I iSaUi UUij jS" 

"Whoever kills a Mu'ahad (i.e. a person who is granted a pledge of security by a Muslim) soul 
shall not smell the fragrance of Paradise, though its fragrance is found at a distance of forty years 
(of traveling)." 375 

There is no phrasing in “Sahih al-Bukhari’’ or elsewhere with the word "...harms..." 

Likewise, this is not how it is translated in any of the translations of “Sahih al-Bukharf’ I have 
come across online or in hard copy. 

There is also no way for the word “qatala" to be understood as the word "...harms..." 

And far be it from the shari'ah to equate merely harming someone with actually killing them. 

On the Day of Judgment, the Prophet himself ®§ will argue on behalf of persecuted non-Muslims 
and against the Muslims who persecuted them, "If anyone wrongs a non-Muslim at peace with 


374 In the original article, the underlined statement contained the following hyperlink: 
https://www.nvtimes.com/2011/10/04/movies/how-a-paris-mosque-sheltered-iews-in-the-holocaust.html 

375 Collected by AI-BukharT in his "Sahih" (#6,914) and without the word "...soul..." (#3,166) 
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us, violates his rights, burdens him with more work than he is able to do, or takes something from 
him without his consent, then I will be his advocate on the Day of Resurrection." (Sunan Abi 
Dawud 3052). This stunning indictment should make any Muslim think twice before hurting 
anyone. 

This hadlth is dha'Jf. 

Abu Dawud said: 


flij' °jA a Jdt’ °jt- jjI ijli 

4.r? H v> I Aiil *uip Aiil Aill c]_5^3 

".‘Ulloit Axjy 1 tits j^ai jJu U^mi <u» Ji^i ji ‘uili? Jjji Ails' 


Sulayman Ibn Dawud al-MahrT told us: Ibn Wahb informed us: Abu Sakhr al-Madlnl told me: That 
Safwan Ibn Sulaym informed him on the authority of a number of sons of the Companions of the 
Messenger of Allah, dP Jb>, on the authority of their fathers who were relatives of each 

other, that the Messenger of Allah, jJLj ds- &i J-e, said: "Beware, if anyone wrongs a mu'ahid. 


diminishes his right, forces him to work beyond his capacity or takes from him anything without 
his consent, I will be his plaintiff the Day of Resurrection." 376 


There are four clear defects in this chain. 

The first: The sons of the Companions of the Messenger of Allah, ^L>j ds. ’k\ Jb», are majhul. 


There is no mention of any of their names, or the names of their fathers in order to be able to 
verify their acceptability as narrators. 

The second: The tafarrud of Safwan Ibn Sulaym from the numerous sons of the Companions of 
the Messenger of Allah, pL>j ds. Jb>. 

And in the narration of this hadlth collected by AI-BayhaqT (d. 458 H.), it states that the number 
of these sons were thirty. 377 So, somehow, thirty sons of Companions had this hadlth, and none 
of them passed it on to anyone other than this one narrator, and he managed to take it from all 
thirty? This is despite the fact that there were other major narrators of hadlth in AI-MadTnah at 
the time, such as Yahya Ibn Sa'Td al-AnsarT, Ibn Shihab az-ZuhrT, RabT'ah Ibn 'Abdir-Rahman, Abuz- 
Zinad 'Abdullah Ibn Thakwan, 'Abdullah Ibn YazTd Ibn Hurmuz and others. 

The third: There is a dispute about the condition of Abu Sakhr al-MadlnT, or Al-MadanT. 


376 Collected by Abu Dawud in “As-Sunan" (#3,052) 

377 "As-Sunan al-Kubra” by AI-BayhaqT (#18,731) 
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He was declared thiqoh by AI-'ljlT 378 and Ad-DaraqutnT. 379 
However, others gave him a slightly lower grading. 

In one narration, Yahya Ibn Ma'Tn said: "He is reliable. There is no harm in him." 380 

Likewise, Yahya Ibn Ma'Tn 381 in one narration, as well as Ahmad Ibn Hanbal 382 said: "There is no 
harm in him." 

And Ad-DaraqutnT said: "Others are more established than him." 383 
And An-Nasa'T said: "He is not strong." 384 

And further still, he was declared “dha'Tf by Yahya Ibn Ma'Tn 385 and An-Nasa'T. 386 

The fourth: The tafarrud of Abu Sakhr al-Madlnl from Safwan Ibn Sulaym. 

This is despite the fact that Safwan Ibn Sulaym had dozens of students who narrated from him, 
amongst them were major narrators of hadTth, such as Sufyan ath-ThawrT, Sufyan Ibn 'Uyaynah, 
Malik Ibn Anas, Al-Fudhayl Ibn 'lyadh, Al-Layth Ibn Sa'd, IbrahTm Ibn Sa'd az-ZuhrT, Sulayman Ibn 
Mahran al-A'mash, 'Amr Ibn al-Harith al-AnsarT and others. 

Ibn al-Qattan al-FasT (d. 628 H.) said: "The likes of this may not be authenticated due to the majhul 
state of those sons." 387 

'Abdul-Muhsin al-'Abbad said: "AI-AlbanT authenticated the hadlth. And I do not know; were any 
of these sons made known to him?" And he said: "And the ahadTth of this chapter all have 
weakness. And they do not reach the level of hasan li-ghayrihi (good, due to supporting 
narrations), because the weakness of all of them are extreme." 388 

As for those who accepted it, then they claimed that the number of sons of the Companions 
made up for them being unknown. However, in fact, this does not help, because, as mentioned 
earlier, it brings about another problem, which is that somehow, one person, out of all of the 


378 "Ma'rifat ath-Thuqati Min Rijal Ahlil-'llm Wal-HadTth Wa Min adh-Dhu'afa' Wa Thikri Mathahibihim Wa 
Akhbarihim" by AI-'ljlT 1/323 

379 "Su'alat al-Barqam Lid-DaraqutnT' pg. 23 

380 "Al-Jarh Wat-Ta'dTI" by Ibn AbT Hatim 3/222 

381 "Su'alat Ibn al-Junayd" pg. 477 and “TarTkh Ibn Ma'Tn Riwayat ad-DarimT" pg. 95 

382 "Al-Jarh Wat-Ta'dil" by Ibn AbT Hatim 3/222 

383 "Al-llzamat Wat-Tatabu'" by Ad-DaraqutnT pg. 202 

384 "Adh-Dhu'afa' Wal-Matrukm” by An-Nasa'T pg. 33 

385 "Al-Jarh Wat-Ta'dTI" by Ibn AbT Hatim 3/222 

386 "Al-Kamil FTDhu'afa' ar-Rijal" by Ibn 'AdT 3/79 

387 "Bayan al-Wahm Wal-Iham al-Waqi'ayn FTKitab al-Ahkam" by Ibn al-Qattan al-FasT 1/599 

388 "Sharh Sunan AbTDawud" by 'Abdul-Muhsin al-'Abbad Lesson #255, pg. 23 



69 


scholars of Al-MadTnah at the time, took this hadith from all of these people - all of whom 
remained unnamed - yet no one else took this hadith from any of them. 

Furthermore, none of those who accepted it addressed any of the other issues brought up, other 
than the majhul state of the sons. 

Lastly, the translation provided by the authors is incorrect. The hadith states: "...then I will be his 
hajlj on the Day of Resurrection." The word "his" refers to the person who wronged someone, 
not the wronged one. This is because a hajlj is one who argues or brings proof against someone, 
not someone who argues on behalf of someone. 389 

Although this is a minor difference, and the resulting meaning is similar, it is, nevertheless, still 
incorrect, and shows a lack of knowledge of the Arabic language, or at the very least, a lack of 
attention to detail, on the authors' behalf. 

Yaqeen Institute will be releasing a full research paper studying the relationship between 
Muslims and Jews during the lifetime of Prophet Muhammad H and during Islamic history soon. 
Stay tuned! 


389 " Al-Muyassar Fi Sharh Masabih as-Sunnah” by At-Turibishti 4/164 and “'Awn al-Ma'bud 'Ala Sharh Sunan AbJ 
Dawud" by AI-'AthTmabadT 8/211 
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Conclusion 

As is evident from the preceding commentary, the article in question contained the following: 

• Reliance upon weak, extremely weak and fabricated narrations 

• Attempts to explain away an authentic text in light of these unusable narrations 

• Blatant mistranslations of verses of the Qur'an and ahadTth of the Messenger of Allah, 

-0j' 

• Claims related to jurisprudence which are in contradiction to the consensus of Muslim 
scholars 

• Turning away from sharl'ah -based definitions and relying solely upon definitions in the 
Arabic language 

• Picking and choosing which Arabic definitions to use and which to avoid, based upon what 
suited the goal of the article 

• Propagation of the definition of Jmdn according to the deviant sect of the extremist 
Murji'ah 

It would have been a bad enough if this was done by a random person on an internet forum. 
However, this article was a group effort, as it had three authors. 

Likewise, it was done on behalf of a "research institute", part of whose mission is "to address 
relevant topics head-on with the help of the foremost experts in this space." And whose approach 
includes "making academic grade research material accessible to everyone." 390 

Lastly, each author is listed as having a number of academic credentials and/or position within 
the Muslim community. 391 

With this in mind, there is no excuse for such low-grade work, and the quality of any work by any 
of these authors should be called into question. 

And Allah knows best. 

Abu falut Haytham Al SayfaddTn 


390 https://yaqeeninstitute.org/en/about-us/our-mission/ 

391 https://yaqeeninstitute.org/team/omar-suleiman/; https://yaqeeninstitute.org/team/dr-nazir-khan/; 
https://yaqeeninstitute.org/team/justin-parrot/ 



